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The Missionary Awakening in the Syro-Malabar Church 
in the First half of the Twentieth Century
Dr James Kurikilamkatt MST
Introduction

“India, Thy salvation is in thy children”, declared Pope Leo XIII in 1873
. Since then much has taken place in the field of evangelization in the Indian subcontinent. St Thomas Christians of Kerala who were once accused of having little missionary consciousness suddenly began to explode into the scene of Indian evangelization with a vigour and earnestness which had been hitherto unknown to the Indian Christians. Mission dioceses of India suddenly began to feel the influx of missionaries from Kerala and soon Bishops and superiors of religious congregations began to flow to Kerala to recruit candidates to their dioceses and congregations. Priests in Kerala in their earnestness and enthusiasm for the mission began to recruit boys and girls for mission and they themselves took the pain to reach them in different mission dioceses. Till the beginning of the 20th century much had not been heard about the missionary activities of the St Thomas Christians. So it is natural to wonder why this sudden wave of missionary enthusiasm among the St Thomas Christians of Kerala, especially among the Syro-Malabar Catholics in the first half of the 20th century. Hence we are trying to find out the different reasons for the missionary awakening among the St Thomas Christians in the first half of the 20th century. We shall also see the changes that took place in the Indian Church as a result of this missionary awakening in the Syro-Malabar Church. 
1. Syro-Malabar Church, a Treasure House of Missionary Vocations

The Syro-Malabar Church has emerged as a treasure house of missionary vocations. About 60 to 70 percent of the catholic missionaries working in India today belong to this Church of apostolic tradition. Several congregations from foreign countries have opened houses in Kerala just to recruit vocations and to channelize them to their Indian and foreign missions. All these changes began to take place from the beginning of the 20th century onwards. This missionary movement got a great impetus with the formation of Syro-Malabar hierarchy in 1923. Bishop Peter Rosilon of Vizakapatanam who was one of the first great beneficiaries of this missionary enthusiasm of the Kerala Church once wrote these words. “In Southern India among the catholic Christians of St Thomas belonging to Syro-Malabar Rite, in the last two decades or so, a wonderful movement towards missionary activities, which could be called a new Pentecost, has taken place”
. It was this Bishop Rosilon who once said borrowing the words of Pope Leo XIII, “India thy salvation is in the Sons of Kerala”. It is as a result of this great missionary awakening that began in the early 20th century that the Syro-Malabar Church which at one time did not even have jurisdiction beyond rivers Pampa and Bharathapuzha now has fourteen dioceses outside Kerala. 

1.1. Reasons for the great missionary enthusiasm among Thomas Christians

Let us try to analyze the various possible reasons for this awakening of missionary enthusiasm among the Christians of Kerala.
1.1.1 Apostolic heritage of Thomas the apostle of India
St Thomas was, if traditions were to be accepted seriously, the apostle who travelled the most to spread the message of the Gospel
. Go to the ends of the world was the great commission of the Lord. Thomas took this literally and he took the gospel to the real ends of the then known world. He travelled to North Western parts of India as early as 44 AD
. Later in his second voyage to India he reached Muziris in 52 AD. After evangelizing parts of Kerala and Tamilnadu, especially Coromandel Coast he is also said to have taken the Gospel to China between 66 and 68 AD
. The island of Socotra also is said to have been evangelized by Thomas
. 

In India itself the route that Thomas followed in his missionary journey was really very extensive. In his first journey he got down at Bharuch, traveled through river Narmada and reached Vidisa, Ujjain and then Mathura. There he joined the great Highway Taxila-Pataliputra built by the Mauryas. Following the route he reached Taxila. The Kingdom of Gondophares, the Indo-Parthian King, of which Taxila was one of the capitals, was very extensive and Thomas seemed to have journeyed through the length and breadth of this extensive Kingdom. In South India also his journeys were very extensive. Travelling along the central parts of Kerala he established communities and journeyed to the Coromandel Coast. From there he went to China. He was killed by the envious Namboothiris at Mylapore.  All these were narrated by the Thomas Christians through different songs and ballads. Thus the picture of their apostle as a real missionary has been imprinted in the minds of the Thomas Christians. This missionary spirit of the apostle, which he expressed in his readiness to die with the master, is inherited in its entirety by the Thomas Christians of Kerala. 
Each generation of the Thomas Christians grew up listening to the marvelous deeds that the apostle did among their forefathers and how he was killed by the Nambuthiris at Chinnamala. The feast of Thorana as they called Dukhrana on 3rd July was a great feast for them. On this day all went to the church to listen to the exhortations of the priests to continue the mission that the apostle left behind. Different miracles performed by the apostle among the Nambuthiris were listened to by the young Thomas Christians and these stories penetrated deep into their young minds and hearts. These stories had a great influence on them as they ran deep into their hearts directly form the mouths of their parents or grandparents. The oral transmission of the stories had in fact a far greater impact on the young minds than the stories that they read later when they grew up. Thus the ideal picture that the young Thomas Christians inherited from their parents about the apostle was that of a zealous missionary who went around spreading the message of the Gospel and who had to receive death at the hands of the fundamentalists. This picture of the apostle had profound influence on them as it always elicited a great respect and reverence for the apostle. So the love and reverence for the apostle Thomas was a reason for the missionary consciousness among the Thomas Christians.  This consciousness remained dormant for a long time and it burst out as if the floodgates were opened when favorable circumstances were discovered.
 1.1.2 Zeal of the East Syrian Church 


Another factor that really helped the formation of missionary consciousness among Thomas Christians was the zeal that the East Syrian Church had left behind and in which the Thomas Christians themselves might have formed part. East Syrian Church was the first in the whole world to give collective response to the great command of Christ to take the Gospel to the ends of the world. 


East Syrian Church known in the history of the Church under different titles had always shared the apostolic tradition of St Thomas. They linked themselves to the apostle Thomas through Addai and Mari
. The zealous missionaries of this Church, often called the Church on fire for their extraordinary zeal in spreading the Gospel, took the Gospel as far as China in the 8th century and strong Christian communities were established there. The stele at Sing-an-Fou is a marvelous monument for the establishment of the religion of the light in the East
. The legacy that they have left engraved on stones in different parts of the South and Central Asia speaks volumes about the grandeur of their missionary enterprise
. 

The Thomas Christians who came in contact with this Church from the 4th century onwards and who ever since had received Bishops from this Church till 16th century could not have escaped from imbibing the missionary zeal of this great missionary Church. It is possible that they had shared the missionary responsibility with the East Syrians. Among the several Syraic names on the stele at Sing-an-Fou there could be also names of some Thomas Christians from Kerala
.
1.1.3 Examples of Western Missionaries

            The lives of the great missionaries from the West, who spent their life for the evangelization of the vast Indian subcontinent was really an inspiration for the Thomas Christians. The missionaries who left behind everything, home, parents, and dear and near ones and their homeland had left great imprint in the minds and hearts of the Thomas Christians. Though the relation with the missionaries for the greater part of the time was tough and sour, their zeal for evangelization and their total dedication to the cause was always a great inspiration to the Thomas Christians. Through the missionaries they came to know about a new face of the Gospel. Christians who always kept away people of lower castes from joining them and thus maligning their social dignity now saw the missionaries accepting the low casts people to Christianity and sharing everything with them and it was a real inspiration for them. All throughout the ages when the Thomas Christians were fighting against the western missionaries for the restoration of the self rule of the Church and their ancient liturgy, their zeal and enthusiasm for the mission was permeating the minds and souls of these Christians. That is why when the struggle was over they also began to jump into the bandwagon of the missionaries. 
2. Belated explosion of the missionary zeal


If the missionary spirit and enthusiasm was inherent among the Thomas Christians why did it take such a long time for the explosion of this great missionary zeal among the Thomas Christians? Once the floodgates were opened there was a continuous flow of missionaries from Kerala to different parts of India. Let us try to understand the reasons for the late outburst of this missionary zeal. The Thomas Christians were always in bondage. First they were enslaved by the evils of caste system that prevailed in the Kerala society. Then they were enslaved by the colonial attitudes of the Western missionaries and colonial people. Thirdly, they were under shackles of the Roman Church.

2.1 Social restraints on Thomas Christians


The Kerala society had been reeling under the evils of social stratification for a long time. There was a time when the caste system had spelled its cruelest face among the people of Kerala. The caste system had become part of the social system and the Thomas Christians were not excluded from it. In the social hierarchy they always enjoyed a high position. The Thomas Christians were supposed to have been the descendants of the Nambuthiri Brahmins. The first converts of the apostle Thomas in Kerala were said to be Nambuthri Brahmins, the priestly class of Hinduism
. This nobility of race had made them dear both to the kings and to the high class people. Kings endowed them with special privileges and status
. Brahmins looked at them for getting cleaned of the pollution that they incurred by the touch of the untouchables
. The princes approached them in times of war to make avail of their military superiority. Thus the Thomas Christians always liked to remain under the banner of this social superiority and they found it very difficult to break the jinx. In such a society it was very difficult to get out of one’s social status and also to receive others to the group. There was exclusiveness to all social groups and Christians also were not free from this exclusiveness. Even if they wanted it, they were not able to break away form this socially imposed exclusiveness. Their entire survival depended on this social exclusiveness. The main reason for the survival of Thomas Christians of Kerala was this particular nature of the community. All other Christian communities in different parts of India were destroyed in the course of history
. But these Thomas Christians survived. Being Hindu in culture, oriental in worship and Christian in religion was a hall mark of these Christians and they were very proud of it. Naturally openness to socially backward classes was not easily done.   
2.2 Restrictions imposed by Western Missionaries


Western missionaries in their effort to subjugate the Thomas Christians under the Latin rule did away with all the privileges enjoyed by the Christians. Though in the initial stage the relation between the missionaries from the West and Thomas Christians was cordial, later it became that of the oppressed and the oppressor. The Christians of Kerala were not ready to accept the superiority of the West. The relation that they had maintained with the East Syrian Church was one of equality. But now the Western missionaries were not ready to recognize the autonomy of the Church in Kerala and they wanted to bring it under Latin hierarchy. The Synod of Diamper of 1599 was a turning point in the relation and from then on it was a prolonged period of struggle and uncertainties. During this period of struggle for survival it was almost impossible to think of missionary activity. Even if Thomas Christians wanted to follow footsteps of the Western missionaries, they would not be allowed to do it being Syrian Christians. 
2.3 Later restrictions by the Church of Rome


After a long period of struggle and great sacrifices, the Syro-Malabar Hierarchy was established in 1923. The Papal decree Romani Pontifices came as soothing balm to the wounds of the Malabar Christians. But at the same time autonomy granted was territorially limited. It imposed restrictions on the Catholics of Syrian rite in Kerala. The jurisdiction of the Syro-Malabar Church was limited between the two rivers, Pampa and Bharatapuzha. South to river Pampa and North to river Bharatapuzha the Syrians Catholics were forced to follow Latin rite. Under such circumstance one could not expect the Syro-Malabar Catholics to do much mission work outside Kerala.

2.4 Political and social situation in the country


The political situation in the country before independence was also not very favourable for the Thomas Christians to do any work of evangelization outside Kerala. India was divided into several petty and big kingdoms. Again the diversity of language and the lack of education among the people also was a reason. We cannot project the situation of our times to that of pre fifteenth century Kerala. The European Christians had begun to think of evangelization only in the times of colonization which was a result of industrial revolution and the resulting progress in learning in the West.  


The attitude of Thomas Christians towards other religions also must have contributed to their lack of enthusiasm for mission work. They did not in fact consider that Christianity alone was the source of salvation. They thought that other religions also were means of salvation. In fact it was one of the beliefs condemned at the Council of Diamper (1599). 
3. Early mission ad paganos in Kerala

Till 16th century we do not at all hear about the Thomas Christians trying to convert the non-Christians. In normal circumstances conversion from low castes were not allowed because of the rigid caste feeling prevalent among the people. Things changed from the Synod of Diamper. “The earliest recorded incident of converting the low caste by the native Syrian Christians is in the latter half of the 16th century.  It is related in Travancore State Manual that two Syrian Christians converted a few low caste Hindus, Arayans by caste in the eastern hilly parts of Poonjar region” 
. 

The Syrian Christians began to convert the untouchables in a large scale from the middle of the 19th century onwards. Athirampuzha, Kuravilangad, Changanacherry, Kaipuzha, Ramapuram, and Kottayam were the main centres of these newly converted Christians. They were known as puthukristianikal or margamkudiavar. Priests who worked hard for this cause were Rev. Fr Emmanuel Nidhiry, Rev. Dr Thomas Kurialassery, Rev. Fr Jacob Melvettam, Rev. Fr Joseph Peedikayil, and Rev. Fr Sebastian Purakary. In some places like Kuravilangad, Athirampuzha and Ramapuram separate schools and churches had to be built for these newly converted Christians because of caste feelings. The Syrian Christians were not ready to share their churches with these people. The situation continued through the 20th century.


The name to be most remembered in this connection is that of Bl. Kunjachan (Fr Augustine Thevarparampil)
. It is the singular achievement of Kunjachan that he had been able to baptise by himself no less than 5000 Dalits known in early days as Harijans. He is to be counted as one of the foremost missionaries among the Dalits in India. In his work among the poor Harijans he neither made use of eloquent sermons nor of any human techniques in order to give them the "Christ" of whom he was the herald. He preached what he lived and became one with those among whom he worked.
4. Mission as paganos outside Kerala 

We have seen that there was little scope of mission work in the ancient and medieval periods of Indian Church history. Parents also did not like their children going to the mission fields. There were several misunderstandings about mission work. It was considered as an inferior work, not suited for people of high status. They also feared that their children would be lost for ever. But when we come to the beginning of the 20th century we come across a sudden awakening among the Syrian Catholics of Kerala to go to the missions outside Kerala. 

4.1. People who set ablaze the zeal for evangelization


If in the beginning of the 20th century many priests and sisters from Kerala came forward to go to the challenging missionary fields, there were a few ardent souls who burning with missionary zeal and enthusiasm tried to stir up the zeal for evangelization in the sons and daughters of St Thomas Christians. We shall try to introduce a few of them. Cardinal Eugine Tisserant, the Prefect of the Congregation for Oriental Churches had loved the Syro-Malabar Church that he really wanted the Catholics of that Church to come forward in large numbers to go take over the work of evangelization of India from the hands of the foreign missionaries. While he visited Kerala, at Muttuchira he exhorted the Christians of Kerala in this way: “More is expected from those who have received more. You have obligation to this country and the Indian Church. Here the land is fertile, population is great, and literacy is very high. Your faith is nourished by your dignified religious life and noble education”
. This awareness that they have received more from God made the Christians of Kerala to leap into the field of evangelization of India.   
4.1.1  Fr Zacharias OCD


Rev. Fr Zacharias OCD while he was professor at Pontifical Seminary Alwaye tried his best to instill missionary spirit in the minds and hearts of his young seminarians
. Though he was from Spain he knew very well the rich heritage of the St Thomas Christians and knew also that the Christians of Kerala could do wonders in the field of evangelization of the Indian Sub continent. While encouraging his students to become full time missionaries he also advocated for missionary organization of indigenous priests to continue the work of evangelization of India started by the foreign missionaries. In 1942 he wrote these lines: 
“Some of the missionary vocations, for fault of none, have been lost to the Indian mission. Why? I do not know all the reasons. But in my humble opinion, one of the reasons is undoubtedly the want of a general missionary organization. Some of the promising missionaries were lucky enough to secure admission in some of the needy missions of India through agency of some persons or through the good will of some missionary bishops, with whom they came into contact. But many, who were not so favoured, were lost to the Indian mission. Why? Because there was no general missionary organization to take up the matter in hand”
. 


It was with the aim of instilling missionary spirit in the seminarians and encouraging some of them to choose missionary life that he started the magazine Preshithakeralam. It was started as a monthly mission magazine as a supplement to S.H. League, the publication wing of the Seminary. The first issue of the magazine came to light in March 1948. He wrote in the first issue outlining the aims and purposes of the magazine.
 “The great Leo XIII said prophetically several years ago, ‘India thy salvation is in thy sons’. Who are these Indians to secure the salvation of the Indians? They are undoubtedly the Christians of Kerala who were fortunate enough to receive the faith from the beginning of Christianity itself. This is the vocation of the Catholic Kerala…. What we have to do first to achieve this aim is to kindle missionary spirit in our people and to create an enduring missionary attitude in them. Hence they have to be given the right knowledge about the need of evangelization and the means to carry them out. This is the purpose of this magazine”
.
 Preshithakeralam to this day did voluminous service in instilling missionary spirit among the people of Kerala by imparting to them knowledge about different mission regions and great missionaries of India. Experiences of different missionaries in different parts of India became regular feature in the magazine. News about mission regions, report of the missionary organizations in Kerala also became regular features in the magazine. Thus the contributions of Fr Zacharias in setting ablaze the missionary enthusiasm of the Christians of Kerala is really praiseworthy.      
4.1.2 2 Msgr Jacob Vellaringatt

Msgr Jacob Vellaringatt, the founder of Mission Home, was another person who devoted his life for the promotion of missionary vocations in Kerala. He can be rightly called a missionary who never went to the missions. Born on 22 September 1892 he began his priestly ministry as vice Rector in the Minor Seminary of Changanachery diocese at Kottayam. The first missionaries from Kerala to join Vizakapatanam diocese, Frs George Vayalil and Philip Kudakkachira were his students in the minor Seminary. Fr Joseph Maliparampil, the founder of Cherupushpa Mission league, the biggest lay missionary organization of Asia also was his student. They have from time to time acknowledged their indebtedness to Msgr Vellaringatt
.


His greatest contribution to the evangelization of India was the establishment of Mission Home. At a time when it was considered unbecoming by Syro-Malabar Christians to go the mission, Msgr Vellaringatt dared to start a seminary exclusively to form missionaries. It was started first at Thiruvalla in 1937. Later when Pala diocese was created it was shifted to Kottayam and then to Pala. Mission Home continued to exist at Pala even after his death in 1984. The aim of Mission Home was to recruit students for the mission and to give them training for missionary life. Then they would be sent to different mission dioceses and congregation for further training. Several bishops and superiors of religious congregations profited from the Mission Home. In the words of Mar Sebastian Vayalil, the late Bishop of Pala, the Mission Home had contributed more than one Bishop, about 400 priests and 600 seminarians to the Indian Church
.

4.1.3 Fr Joseph Maliparampil and Mr P.C. Abraham (Kunjettan)


Rev. Fr Joseph Maliparampil born at Kudamaloor in 1910 was one of those who really laboured to foster and encourage missionary vocations in Kerala. He together with Mr P.C. Abraham, a layman equally brimming with missionary enthusiasm, founded at Bharananganam the Little Flower Mission League which in course of time became the largest lay missionary organization in Asia. It was inaugurated in 1947, on the occasion of the centenary celebrations of the death of St Little Therese of Child Jesus, by Mar Thomas Tharayil, the auxiliary Bishop of Kottayam. Initially it was meant to foster missionary vocations in Bharananganam parish and to make people aware of their missionary duty. But it soon spread to different parts of Kerala and within no time became a leading missionary organization in Kerala. Fr Maliparampil remembers the initial days of the mission League in this way. 
“P.C. Abraham and I had many mutual discussions and finally incorporating five more young and honest people we formed a unit. It was this unit of seven people which formed the basis of what today has become Asia’s greatest lay missionary organization. The purpose behind the formation of such a unit was to help the mission works in different parts of India by promoting missionary spirit in the parish through prayer, sacrifice and contributions. We visited all houses in Bharananganam parish and promised each family a fixed amount as monthly donation. Thus we got the name mission people”
.   
Mission league which was founded in 1947 has now become an international missionary organization. In 1977 K.C.B.C. recognized its constitution and gave it all Kerala recognition. In 1981 CBCI gave it all India recognition by accepting its constitution. Behind the great success of this lay organization the great effort put up by Mr P.C. Abraham can never be forgotten. He was lovingly called Kunjettan by the children who were the members of the Mission League. He went around all the parishes of Kerala preaching about the need to help the mission of the Church, creating missionary awareness in the hearts of the Christian population of Kerala. He wrote letters to thousands of young people instilling in them missionary consciousness and making them champions of evangelization both at home and outside Kerala.  
4.2. First Kerala Syrian Catholic Missionaries


Some of the priests who studied in the Seminaries run by the Latin missionaries at Vaipincotta and Cranganore had joined the missionaries and worked with them in the mission territories outside Kerala. The name of Fr Mathew Kattakayam of Pala who lived in the Madura mission in the first half of the 19th century is worthy of mentioning
.

 The first Syrian Catholic from Kerala to break away from the prison of seclusion was Rev. Fr Kuruvilla Perekkatt from Bharananganam. He was born in October 1888 at Bharananganam and had his school studies at Mannanam. While studying for intermediate at the Jesuit school at Trichinapoly he decided to become a missionary priest. He knew that his parents would never consent to such a desire. Moreover it was really revolutionary to have such a call. So one night in 1906 he decided to leave home stealthily. He wrote on a piece of paper these lines, “dear loving Father and Mother, I am leaving home to become a missionary for Jesus. Please don’t be angry with me, but please pray for me”, and threw it through the window of his father at left home silently
. He went and joined the Jesuits and was ordained a priest on 11 July 1922 and became an active and ardent missionary in the Madura mission. In his forty four years a missionary in Madura mission he is said to have baptized almost 7000 people
. He was called to eternal rest in 1966.
There were many to follow the example set by Fr Kuruvilla in later times. The names worth mentioning are those of Fr George Vayalil and Fr Philip Kudakkachira. The former was from Bharanganam. “Keeping in mind the memory of Rev. Fr Kuruvilla and encouraged by the zeal of Msgr Jacob Vellaringatt, the then spiritual director of the Minor Seminary of Kottayam, he decided ardently to join the mission to save more souls”
. He was ordained in 1928 by His Excellency Peter Rosilon of Visakapattanam diocese and joined the same mission. He worked tirelessly in the mission stations of Mangalappalam, Masgul, Bobili, Rankam, Palkonda etc and finally returned to Kerala as a tired and sick person in 1947
. Then he started the MSFS seminary at Ettumanoor and continued his service to the Church. He died on 21 August 1987. 
Fr Philip Kudakkachira was from Pala. He wanted to go to the mission when he was studying in the minor Seminary at Kottayam. But his parents did not allow him. Later accepting the invitation of Bishop Rosilon he went to Vizakapatanam and received ordination on 20 December 1934. His zeal for the mission was but short livened as he died in a village in the diocese of Vizakapatananm on 1 November 1943.


Following them began “the great flow of young men with tremendous zeal for souls from Kerala, to all parts of India, especially to the dioceses of Nellore, Patna, Mysore, Madras-Mylapore, Ajmer etc”
. 

Women of Kerala also began to flow to the mission dioceses as early as 1930. As far as is known, the first woman missionary from Kerala was Annakutty Pazhayapurackal from the parish of Athirampuzha of the archdiocese of Changanacharry. “On 23rd April she left Kerala, accompanied by her beloved father and the director Fr Sebastian Pinakatt, to join the congregation of the Sisters of Charity of the Saints of Bartholomea Capitano and Vinceza Gerosa at Mangalore”
.  Later known as Sr Ancilla she became the directress of the famous Fr Muller’s hospital. On 3rd January 1931 some fifteen young women were recruited to the St Joseph’s convent of Vizakapatanam and they left for the mission in their traditional Syrian Christian dress, led by Fr George Vayalil. In the same year another group of young women from Kerala joined the congregation of the Handmaids of the Lord (Prabhudasi ashram) in the diocese of Ajmer.

Thus there began a continuous flow of missionaries from Kerala to different parts of India. According to the statistics collected by the Mission League by 1962 there were 6000 Latinized Syrian missionaries (2000 men and 4000 men) in India. According to the statistics collected in 1968 every year about 1000 Syrian candidates were adopting Latin rite in different missions in India. This was the reason why Bishop Peter Rosilon called this great missionary awakening in Kerala Syrian Catholics as a new Pentecost.  
Conclusion


The Syro-Malabar Church has been a great treasure house of missionary vocations. The great numbers of missionaries from this Church who have gone to different parts of India and outside speak volumes about the missionary zeal of the Church. This missionary enthusiasm has been bequeathed to them by their apostle himself. It is not the contribution of any body from outside, but has been inherent in them. The missionary vocations from Kerala testify to the words of Cardinal Tisserant that the members of the Church of Kerala had a greater duty to give more to the Indian Church as people who had received more from God. It was this great missionary awakening among the Syro-Malabar Christians that led to the extension of the jurisdiction of the Syro-Malabar Church and finally to the establishment of Syro-Malabar dioceses outside Kerala. This must also eventually lead to the restoration of all India jurisdiction to the Church of St Thomas Christians. There fore, the Syro-Malabar Church must always remember with gratitude the first missionaries of this Church who braved all odds and heroically bore witness to the Gospel in different parts of India.  
� Pope Leo XIII said these words in his message on the occasion of the inauguration of the Papal Seminary at Kandy, Sri Lanka. He was highlighting the duty of Indian Christians to evangelize India. It was the Western missionaries who did the bulk of missionary work in India till the 20th century. 


� Letter of Bishop Peter Rosilon to the Jubilee souvenir of Msgr Jacob Vellaringatt, dated 21.7.1945. 


� St Paul is traditionally hailed as the apostle who travelled most in spreading the Gospel message. But this honour must actually go to St Thomas considering the length and breadth of the missionary journey that he undertook to preach the gospel to the ends of the world. While St Paul’s journeys were limited to the Near East and Rome St Thomas travelled to the distant countries and if traditions were to be believed he evangelized China also, besides India of which he is the Apostle. In India he worked both in the North and South of the Country. 


� For details of the mission of Thomas to North Western parts of India, which is considered as the first voyage of the apostle to India see James Kurikilamkatt, The First Voyage of the Apostle Thomas to India, Banglore, 2005.


� That Thomas evangelized parts of China was a tradition prevalent in the Church especially among the Christians of St Thomas of Malabar. Quite recently a book has been written almost endorsing this tradition. The book gives explanation to a rock inscription discovered on Kang Wang Cliff. For details see Pierre Perrier, Xavier Walter, Thomas fonde l’Eglise en Chine, Paris, 2008. 


� Thomas might have evangelized Socotra on his second voyage to India. Socotra, which forms part of the present Yemen, was an interim place on the sea route to India. Christians with Thomas tradition were present in the island and St Francis Xavier on his way to India had met these Christians.   


� Addai and Mari were considered to be the apostles of the East Syrian Church. Addai was the disciple of Thomas who was sent to Edessa to fulfill the promise of Jesus to king Agbar, according to the legend told by Eusebius. 


� The stele of Sing-an-Fou was erected in 781 AD and it was discovered in 1625 by Jesuit missioanries. A detailed and descriptive study of the Stele is given in the book Recherches sur les Chrétiens d’Asie Centrale et d’Extrême-Orient, II, 1: La Stèle de Si-Ngan-Fou, Paris, 1983.  


� Nestorian crosses or the Persian crosses were discovered all along the routes travelled by the missionaries of the Church of the East. From Samrkhand to Srilanka, all these crosses show a remarkable identity and they testify to the zeal of the East Syrian missionaries.


� There are several Syriac names written in Syriac letters on the stele of Sing-an-Fou. But it is not easy to identify the places of their origin.


� Traditions in Kerala attest that the Nambuthiris were the first converts of St Thomas. But at the same time there is also contention that Brahmins had not begun to migrate to Kerala in the first century AD. Such migration began according to them only after 4th or 5th century AD. As any other question in history this also is a much disputed one. Yet, both literary and oral tradition claim that Brahmins had begun to migrate to Kerala as early as 1BC. One of the great historians of Kerala of our times writes thus, “Though the Aryan immigration might have commenced by about 1000 B.C. it seems that the first organized batch of Brahmin settlers reached here only in the 3rd century B.C. in the wake of the advent of the Jains and the Buddhists”. A. Sreedharamenon, Kerala History and its Makers, DC Books, Kottayam, 2008, p. 38.


� Special privileges given to the Thomas Christians were inscribed in copper plates. There are three of such copper plate grants: Thomas of Cana, Iravikortan and Tharisappilly. 


� It is said that the Brahmins had arranged for the Thomas Christians to live near their compound so that they can approach them easily in case of pollution by the untouchables.


� That there were Christian communities, of Thomas tradition, in different parts of India is an accepted fact today. All these communities were destroyed in the absence of favourable circumstances. See J. Kurikilamkatt, First Voyage of the Apostle to India, Bangalore. 2005, p. 180-206.


� Abraham Ettackakunnel, “The Role of the Syro-Malabar Church in the Field of Evangelization”, in G. Menachery (ed), St Thomas Christian Encyclopedia, vol.2, Trichur, 1973, p. 123.  


� Blessed Kunjachan (Fr. Augustine), son of Mani and Elizabeth Thevarparampil, was born on 1 April 1891, at Ramapuram in the Syro Malabar Church eparchy of Palai, Kerala, India. He was ordained priest on 17 December 1921.Fr. Augustine was short of stature and that was the origin of his pet name `Kunjachan' (Little Priest) in the local language, Malayalam. He was just an ordinary priest who could not claim eminence in any field of human activity. But he was humble, kind, service-minded and charitably disposed to the poor and the downtrodden people. He stayed in his own parish, St. Augustine's church Ramapuram as one among the three assistant parish priests for more than 40 years, working specially for the uplift of the Dalits (suppressed people) - the untouchables.





� See Preshithakeralam, May-June 1954, p. 2. 


� Servant of God Zacharias was born on 27 June at Basaury in Spain. Joined OCD congregation in 1902 and became priest in 1910. He reached India on 5 October 1912. For long years he spent his life in the Pontifical Seminary of Alwaye. He died 16 November 1963 and the cause for his beatification started in 1980.


� Fr Zacharias OCD, “A Missionary Society of Indigenous Priests”, in Gaspar A. Pinto (ed) Aurora, Lucknow, 22.5.1942, p. 50. 
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