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Did Apostle Thomas evangelize China?
Dr James Kurikilamkatt MST
(Article written for Church in the Orient, A Festschrift to Dr X. Koodapuzha)
“You will witness to me to the ends of the world.” This command of Jesus was taken in its entire spirit by the apostles and they went to different parts of the world. It is generally accepted today in scholarly circles that it was St Paul who travelled the most in spreading the Gospel of Jesus. However, it seems that this distinction must go to an original apostle of Christ who had been with him and who bore witness to his life and death. Going through the traditions that are prevalent in the world today, it seems that it is St Thomas, not St Paul, who is the most travelled missionary apostle of the first century. This apostle who had a deep and purely personal experience of the master, seemed to have taken the words of the master in their real spirit and tried to spread the message strictly to the ends of the world. It must be for this reason that he is called the apostle of the East. There are today in different parts of the world several Churches and communities that claim Thomas as the founder of their Churches. India has the undisputable claim for the apostolic labour of Thomas. Before coming to India the apostle is supposed to have evangelized parts of the Parthian empire. The island Socotra also is said to be evangelized by Apostle Thomas on his way to the Malabar Coast. Another country which has strong Thomasian apostolic tradition is China. Traditionally it had been always held that China was also evangelized together with India by Apostle Thomas. Did Thomas evangelize China is a question that interests historians of the Church. Interest on this subject is increased with the publication of the French book, St Thomas Founded Church in China, in 2008
. In this short article we are making an effort to go through the different traditions about the Chinese mission of St Thomas the Apostle. 

1. Traditions about the Chinese Mission of Thomas


In South India among the Christians of St Thomas there has been a strong belief that St Thomas their apostle had gone to China and established Christian communities there. It has been found in the prayers of these Christians. The Christians shared this belief with the Portuguese missionaries during the initial friendly relation between them. Francis Xavier echoed this belief of the Christians in many of his letters. In the Rambanpattu the Chinese mission of Thomas is clearly mentioned. China had trade contacts with the Eastern Coast of India during the first centuries of our era. There had been ships sailing to the coasts of China from India. So it was possible that the apostle made a journey to China in one of the ships.

1.1 Liturgical Traditions

In the Breviary in use among the St Thomas Christians of Malabar there were prayers that mention the evangelising mission of the apostle to China. In the Chaldean Breviary called the Gaza (or Treasure) of the Church of St. Thomas of Malabar, this reading
 is found in the Office of St. Thomas for the Second Nocturn. The following words are from the Chaldean manuscript
. 

1. Through St. Thomas the error of idolatry vanished from India.

2. Through St. Thomas the Chinese and Ethiopians
 were converted to the truth.

3. Through St. Thomas they accepted the sacrament of baptism and the adoption of sons.

4. Through St. Thomas they believed in and confessed the Father, the Son, and Holy Spirit.

5. Through St. Thomas they preserved the accepted faith of the one God.

6. Through St. Thomas the life-giving splendors rose in all India.

7. Through St. Thomas the Kingdom of Heaven took wing and ascended to China.

Then, in a certain antiphon it says, “The Indians, Chinese, Persians, certain Islanders, and those in Syria, Armenia, Greece, and Romania offer adoration in commemoration of the Divine Thomas to Your Holy Name.
” 

We may assume that the words of the prayers simply echo a popular belief among the Christians of the East concerning the mission of Thomas to China. One may argue that the said breviary was composed only in the 7th century and so what it says about the history of the mission of Thomas is not trustworthy
. However the late composition of the prayers in fact does not reject the veracity of what it writes. Those who wrote it must have verified what they wrote with the help of existing traditions and they might also have at their disposal an earlier version of the breviary which consisted of this particular tradition
. Moreover internal evidence in the Malabar breviary point to the fact that it might have been composed independent of the Acts of Thomas or even before the Acts itself
. The Acts of Thomas was believed to be composed towards the second half of the 3rd century AD
.  

It is true that this particular passage of the Malabar Breviary does not give any conclusive proof for the mission of Thomas in China; but it does transmit to us the popular belief of the churches of these places.
 “The Chaldee breviary of the Church of Malabar does not certainly afford any proof that St Thomas was ever in China; but it confirms, at least, the opinion that the most distant Oriental Churches regard him as their founder. The Christians of India, Persia, and Bactriana could then freely enter the Celestial Empire, and carry thither the evangelical light that had come to them from the West; and while St Thomas was preaching in India of the Ganges, and St Bartholomew in Ethiopia and 
Araba Felix, the shock of Christian revolution was felt throughout the world. At that epoch the people of different nations had much more intercourse with each other, than has been commonly supposed and the relation between East and West were much more frequent”
.

Thus the Breviary in use in Malabar furnishes us with the first proof for the mission of Thomas in Mainland China. 
1.2 Ecclesial Traditions


St John Chrysostom had spoken about St Thomas that the Holy Apostle had traversed the whole of the globe, to the confines of the earth. China was the last of the Empires in the East. The Church of the East has always upheld this belief that Thomas evangelized parts of the Chinese Empire. It used to speak on many occasions about Thomas as the apostle of the Indians and the Chinese. Ebedjesus in his canonical writings called Thomas as the apostle of the Indians and the Chinese
 Assemanus quotes Ebedjesus in this way. “The fifth Episcopal seat is Babylon, in honour of he three apostles, and great teachers of Christianity, Thomas the Apostle of the Hindoos and Chinese: Batholomew, who is Nathaneal, of the Syrians,: and Addeus, who was one of the Seventy, the master of Aghesus and Marus, the Apostle of Mesopotamiaa and all Persia”
. 
The East Syrian Bishops of the Thomas Christians of Malabar always styled themselves as Bishop of India and China. Kircher writes, “Indeed, when the Portuguese reached Cochin, this church was ruled by a D. Jacob of the mountains of Malabar, who signed himself as the Metropolitan of India and China. This can be shown by a manuscript of the New Testament, which ends: “D. Jacob, Metropolitan of India and China, wrote this book.” Likewise, D. Joseph, who succeeded the aforementioned D. Jacob, who died at Rome, signed his name as D. Joseph, Metropolitan of all India and China. This is the oldest title of the bishops of this church”
. Another author writes about this retaining of the titles by the Bishops of Malabar in these words. 
It ought to be noticed that the Indian Bishops and metropolitans of the Christians of St Thomas, have ever retained the name of China in their titles and subscriptions. When the Portuguese first came to Cochin, mar Jacob, the Bishop of he Churches of Malabar, at that time, subscribed himself, Metropolitan of Hindoo and China. In like manner also did the unfortunate Mar Jospeh his successor, who died at Rome. “Metropolitan of all Hindoo and China” is the most ancient title of this Church says Trigatius”
. 
1.3 Popular Traditions


Popular traditions among the Thomas Christians of Malabar also bear witness to the possibility of the mission of Thomas to China. The Portuguese when they met the Thomas Christians tried to record all that these Christians narrated to them with regard to the beginning of the Church in India. Thus they report this tradition prevalent among the Christians of Malabar that Thomas went to China. See how Gouvea speaks about it. 
“There (at Mylapore) with his preaching he converted the King and all his people; and leaving many disciples he left for the lands of China in Chinese ships which have always sailed in these Indian seas and at that time were almost its lords; and arriving at a city named Caballe, which today we do not know where it is situated, converted therein many people and made many Christians and chuches”
. 
When at the order of King Manuel the Cathedral of Mylapore was built, witnesses were collected to get information about the tomb of Thomas. One of the witnesses was Jacob the Bishop of the Thomas Christians. He witnessed in these words. “The Apostle Thomas came here (from Socotra) to the city of Meliapore in the Kingdom of Narsinga and made a number of Christians. Some time after this he went to a city called Kamabalia in China where the king lived, and made many Christians there and built a Church”
. Francis Xavier also had noticed this tradition among the Christians of St Thomas. “Many say that the Apostle St Thomas went to China and made many Christians there”
. 

The Rambanpattu, which embodies the traditions of Malabar about the mission of St Thomas speaks clearly that Thomas went from Mylapore to China and preached the Gospel there during a period of four months
. This allusion of the Chinese mission of Thomas in the Rambanpattu could be based on the popular tradition among the Thomas Christians. It was these traditions that were later echoed by the Portuguese writers.  
It appears form the ancient Tables of the diocese of Angamali, says Antonio Gouvea, that it used formerly to send from that coast a superior, and two suffragons, to that part over which the name of the Archbishop now bears rule: one in the island of Socotra, and the other in the country of Masin, for so is that country called in the ancient titles. He writes in this way. “However, of much advantage are the old writings of the Bishopric of Serra, wherein one can read that from Babylonia ther used to come to these parts an Archbishop of ‘Indu’, which is India, to the Christians of Malabar, and two Bishops on whom he exercised the right of the Metropolitan, one of Socotra and the other of Masina (Macina, ie Mahachina)”
. That is to say, the ancient records of the Episcopal church of Angamali, on the Coast of Malabar, show, that it formerly used to send to Goa a superior, under whom were two suffragans; one in the great island of Socotra, in the Gulf of Babalmandel, and one in the Southern China. 
Any how the Church of China always had a very important position in the East Syrian Church and it was always spoken of together with that of India. Kircher quotes this particular Canon of the Church of the East while speaking about the evangelisation of China by Thomas. 

“Finally, in the Canonical Synods, Part Two, Speech Six, Chapter Nineteen, the Canon of the Patriarch Theodosius say concerning the canons instituted for bishops and metropolitans, “These six heads of the provinces and metropolitans, to wit, Hilam, Nzivin,Prath, Assur, Bethgrami, and Halah, are considered worthy to be present at the ordination of patriarchs. Let them not be absent from convening every fourth year at the patriarchate. The bishops of the Great Province, and also the other metropolitans of China, India, Pales, Mausaei, Zan, Raziguae, Herionae (that is, Cambai) and Smarcandia (that is, Uzbec and Morgor) are far away and vast mountains and turbulent seas do not allow them to cross at will. Let them send letters of consent (that is, of communion) to the Patriarch on every sixth year”
.

Traditions in China


There are no extant traditions in China that directly connect with the apostolate of St Thomas. At the same time there are traditions that could be interpreted in a Christian way. These traditions have been generally interpreted in connection with the introduction of Buddhism in China. Recently people tend to believe that they offer much valid proofs for the existence of Christianity in China from the first century AD onwards. 
The dream vision of Emperor Ming-ti

 In the year 64 A.D., the Chinese Emperor Ming-ti of the famous Han dynasty had a dream
. Chinese chronicles describe this dream vision. « Ming-ti had a dream in which he saw a tall blond man, the top of whose head was encircled with a halo […]. He was eight zhang tall [close to two metres]; he was of golden complexion [or “like gold”]. »
Upon awaking, the emperor questioned those who were charged at the Court with interpreting dreams. They told him that the man that he had seen in the dream did not originate from either China, or the North, or the South or the East, but that it was necessary to turn towards the West, where « tall, blond » men could be found. « One of them told him that in the West there existed a god called “luminous” [or “the Man-Light”]. The Emperor, desirous of enquiring about the true doctrine, dispatched an envoy to the land of Tianzhu so that he might inquire about the precepts of the visionary. It is beginning from that time that paintings and statues reached the Middle Kingdom and Ying, prince of Zhu, began to have faith in this Way [or in the person who preached it] and thanks to that, the Middle Kingdom received it with esteem. »
At any rate, Ming-ti, warned by his dream, sends his commissioners to the West. There were eighteen of them, their names, or at least some of them are given, and they start for India. According to the most authentic form of the story, they never reached India, for on the road they met two monks toiling over the mountain passes, and leading a white horse laden with the impedimenta of their journey. The names of these two travellers were Kaśyapa Matanga and Dharmaraksha, or Gobharana. The white horse was laden with Scriptures and Buddhist images, and they were on their road to China to preach the gospel. There was something about these men—possibly the white horse—which satisfied the Chinese commissioners that they had found what they wanted. They turned back with their newly made acquaintances to the Chinese capital, where the missionaries were well received and lodged in a monastery which still exists, the oldest in China, the celebrated Pomash (Jap. Hakubaji), the oldest existing temple in China, "the Monastery of the White Horse”
.

Kaśyapa Matanga and Dharmaraksha reached China in A.D. 67. Three years later, in A.D. 70, they both died. They had had but a short sojourn in China; but it was not altogether a fruitless one. The "Bukkyō Mondō Shū" gives us, in the chapter from which I have already quoted, certain particulars of their workings. They at once attracted many inquirers (coming as they did in answer to an Imperial dream, they could not well have done otherwise), and the Taoists and Confucianists were at once stirred up to jealousy. Their enemies applied to the emperor, and Ming-ti, desirous of doing what was right, appointed a day for a public discussion. Not much could be done in that line, however; for the one side knew no Chinese, and the other no Sanskrit. But there were other tests which the missionaries and their friends stood triumphantly. Buddhist relics refused to be broken by sledge-hammers, Buddhist books emitted a gentle light and refused to be burned in the fire, and the two Buddhist monks compelled the attention of a large audience by speeches in Sanskrit, which, strangely enough, every one understood. According to Gordon this occurred on January 15, A.D. 69. The date synchronizes with the persecution under Nero at Rome, when the Apostles Peter and Paul suffered martyrdom
.

Now there are at least some writers who think that these two men were not Buddhist missionaries, but Christians, disciples of St. Thomas who is still to this day commemorated in East Syrian liturgies as the Apostle of India and China. There are convincing reasons to hold this view. The year in which the event took place was 67 AD. The famous Silk Road, on which the first Buddhist monks were said to have come, was closed at the time, and the first archaeological traces of Buddhism only appear in China in the second century, in accordance with the commercial agreement signed in 158 a.d. with the Kushan Empire, which opened China to exterior religious influences. J. Kesson makes his observation about it in this way.

“It is singular that, just about the time when tradition reports the apostle Thomas to have been labouring in China, the Emperor Ming-Te, of the famous Han dynasty, had, according to the chronicles of the country, a vision in which he saw a golden figure of gigantic size, which called to his mind the saying of Confucius – ‘The Holy One is in the West’. …. According to the learned Sinologue Andreas Muller, who appears to rely on the veracity of the Chinese historians, it was in 65 AD in the tenth month that Xa-cam, an Indian philosopher, entered China and preached, among other doctrines, three Gods in one. He holds with those who think that Christianity was at this time introduced and that its doctrines were afterwards interpolated and consequently bastardised by the Chinese”
.

Du Halde speaks about another tradition in China that may have some Christian connection. “The famous Quan-yun-Chang who lived in the beginning of the second century certainly had knowledge of Jesus Christ: as the monuments written by his hand, and afterwards engraved upon stones plainly prove. This may be gathered from copies found everywhere, of which nothing can be made unless he speaks of Christianity; because he mentions the birth of the Saviour in a grotto, exposed to all winds; his death; his resurrection; his ascension, and the impression of his holy feet; mysteries which are so many riddles to the infidels. If the image of this great man was worshipped after his death, this error of the people proves nothing against Christianity, and is only a testimony of his virtue. But whence could the Christians of China, in the beginning of the second century come? Unless from the instructions, either of St Thomas, whom every body knows to the apostle of the Indians, or of his disciples”
.
Recent Discoveries in China


In recent times there have been made two discoveries if the interpretations of which were proved to be correct would rewrite the history of the Christian Church in China and in the world. The first one is the discovery of tombstones in Xuzhou in East China's Jiangsu Province. Again at the edge of Lianyungang, in the area around the ancient road, alongside a rock face called Kong Wang Shan (Kong Wang Cliff) were rediscovered, in the beginning of the 1980s, sculptures in bas-relief on a background lightly outlined with a chisel.
Tombstones in Xuzhou 


“Discovery of Tombstones in China could be "Earthquake in World's Christian Community"; World History could be Rewritten”. Thus ran a news heading in Chinese Daily on 23 December 2005. According to the report one day in spring, an elderly man walked alone on a stone road in Xuzhou in East China's Jiangsu Province. At the end of the road was a museum that few people have heard of. As he wandered into the gallery, he was stunned by what he saw. Was he standing, he asked himself, in front of the famous Gates of Paradise in Florence? "There was Christmas. There was Genesis. There was Paradise Lost. They were on display, one by one, on 10 stone bas-reliefs excavated from an aristocrat's tomb in the Han Dynasty," said Wang, a professor of theology at the Jinling Theological Seminary in Nanjing, as he told his story to China Daily
.

The reliefs which fascinated Wang were carved on stone tablets from two tombs, discovered in 1995 at a place called Jiunudun, or "Terrace of Nine Women," in suburban Xuzhou. "The Bible stories were told on the stones in a kind of time sequence," said Wang. One depicted "a woman taking fruit from 'the tree of knowledge of good and evil' and a snake biting her right sleeve. It also included the angel sent by God to guard the tree." Before Wang's discovery tour to the Han Dynasty Stone Relief Museum in 2002, no one seriously believed that, merely 100 or so years after the crucifixion of Jesus Christ, his teachings could have reached as far as to China. There were myths, of course, and there was legend, but no evidence until now.

Scholars reportedly agree that the date of the tomb is in the mid-to late Han Dynasty period, which could be anywhere from about AD 100 to 220. So, if Wang is right, the time of Christianity's arrival in China could be as early as the end of the 1st century, more than 500 years before the widely recognized date which is the middle of the 7th century, based on a stone "stele" dated 635 AD depicting a meeting between a Christian monk and the Chinese Emperor Taizong (599-649)
.
Paintings on Kong Wang Cliff
In Eastern China there is a port called Lianyungang, – “Port-touch-cloud”, located at the former mouth of the Yellow River, Huang-he, since diverted towards the Gulf of Bohai. This port, which still exists today, marks the end of the road that linked the successive capitals of the Han Empire, Chang’An (today Xi’an) and Luoyang, to the China Sea. At the edge of Lianyungang, in the area around this ancient road, there is a rock face called Kong Wang Shan (Kong Wang Cliff) on which were rediscovered, in the beginning of the 1980s, sculptures in bas-relief on a background lightly outlined with a chisel. There are three main figures, two standing, and a third, a little higher up, seated. They are surrounded by other figures of smaller dimensions, some of them more recently sculpted. These vestiges were the object of an historical re-evaluation by Chinese scientists who advanced their dating to the year 65 AD.
Pierre Perrier, a French historian and research scholar in human sciences, decided to make a critical study of these paintings and he made close analysis of them. It was a great surprise for Perrier, examining one of the photos of Kong Wang at his disposal, to make out a cross, held at chest height by the taller of the two figures, wearing a turban, itself ornamented with a cross (Perrier thinks that the upper arm of the large cross has been effaced. It is also possible that it was originally represented in this way, as was the practice in the early Church). The clothes of the person in question are not Chinese, neither are those of his companion. The latter, which is smaller, presents his right hand, the palm open, in the attitude of someone attesting the truth, and carries in his left hand an unrolled scroll, as far as the sculpture worn away with time allows it to be made out. 

“The first relief figures a man standing up before an altar with engravings of Judeo-Christian crosses of Resurrection; the man is apparently ready to give benediction with its cross as a bishop and headdress as a Judean chief of priests; similarly over the man of the second relief is engraved a large ‘tav’ of the coming Time and the man itself testifies the words written on a scroll in its left hand. So the identification of the two men as Christian missionaries of the first century is certain. The sculptors fit well with eastern traditions on the coming of Apostle Thomas in China from South India”
. 
The third Parthian relief is perhaps the most surprising one. It appears to be the figure of a woman with a new born in a humble seated position, not at all as in a Buddha yogi position.  It is very similar to a damaged sculpture of the nativity found in the pagoda of the later Nestorian missions near Xi’an in tang period. Xavier Walter connects it with Apostle Thomas in this way. “The Oriental Church traditions are actually saying that Thomas may have recovered the Gospel of the childhood of Jesus in Jerusalem just after the dormition of the Virgin Mary and before leaving Judea for South India so it gives a complementary checking for datation. He also left an icon of Mother and Child in South of India before being killed in 72 near Meliapuram after his return trip from China”
. Perrier who made extensive researches on these reliefs came to the conclusion that these figures point to the early establishment of Christianity in China by the Apostle Thomas. 
“These bas-reliefs, unquestionably contemporaneous with the arrival of St. Thomas in China, offer evidence that is unique in the world. Once the keys to the Judeo-Christian interpretation have been given, there appear: 1° the Apostle presenting the Cross – 2° his deacon with his scroll as a memory aid – 3° the Virgin carrying Her new-born Child. In addition to the deacon, whose written scroll attests the coming of the Messiah whom Israel was expecting, the Mother and the Child who confirm the human birth of the Son of God, and the glorious Cross that represents His death and resurrection, this bas-relief presents the apostolic testimony of the Apostle St. Thomas”.

Here below we give a re-representation of these figures as they are given in the book written by Perrier. The original images on the rocks are given at the end row and above are the representations made by Perrier for scientific analysis.
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Perrier as a result of his researches seems to have reached this conclusion. 
Mission of Thomas in China would last three years, the length of time required to train disciples, deacons and elders, to organise a well-structured Church that would subsist after the departure of its founding Apostle. He was accompanied by a collaborator acting as an interpreter, whom he would leave there as resident bishop. As soon as he arrived, St. Thomas undoubtedly went directly to the capital, Luoyang, where Emperor Mingdi resided. He seems to have given St. Thomas a free hand to preach, and even to build a church, the chancel of which, according to the hypothesis of Mr. Perrier, was the base of a wooden tower reputed to be the first pagoda in China. The half-brother of Mingdi, Prince Liu Ying, converted at the preaching of St. Thomas. This prince, according to the Chronicle, disappointed by the official religion that had become formalist and artificial, was searching for the daô, the true “way” that leads to Heaven. It was not in Buddhism that he found it, but in the Gospel! As he was the governor of the maritime province of Zhu, St. Thomas went to see him at Xuzhou (today Jiangsu), where it seems that the first Chinese Christian community came into being.
It is in this province of Zhu that the most numerous pieces of evidence of a very ancient Christian presence can be found, in particular a tomb dating from 86 a.d., decorated with bas-reliefs that are surely Christian: crosses, biblical scenes and even another representation of the Virgin with the Child. Let us not forget to mention a dish or paten on which are engraved two fish and five round loafs of bread, and the character Yi, which means “to share” in Chinese. It is an obvious allusion to the multiplication of the five barley loaves and the two fishes, related in the Gospel. Other clues, in particular Christian graffiti, bear witness, Perrier writes, « to an extensive and rapid propagation of the Christian Faith.
An evaluation

Though the findings and arguments of Perrier are based on scientific method, we cannot take his findings as conclusive. Much has to be done yet to accept the mission of Thomas to China as a historical actuality. There are circumstantial evidences to believe in the Chinese mission of Thomas. There is surprising concurrence between Indian and Chinese traditions regarding the date of the Chinese mission of Thomas. Indian especially Malabar traditions say that St Thomas went to China from Mylapore after the year 65 AD. In Chinese tradition the date is approximately 65-67. This is the conclusion that Perrier has reached. 
China had held commercial contacts with the Eastern Coast of India for a long time and this trade was at a brisk pace in the first century AD. There were ships sailing between India’s East Coast and China. The China silk, China clay etc which are well known even today in Kerala are proof enough for this trade contact between India and China. Thus it was not impossible for Thomas to find a ship that took him to China from Mylapore. Centuries later the same route was followed by the second apostle of India, Francis Xavier, to go to China. Famous Chinese travellers Huan Tsang and Fa Hien had followed the same route to come to India. 
Thus it seems that St Thomas the Apostle who really covered the breadth and width of India and whose missionary zeal forced him to go far beyond the sub continent, literally went to the ends of the world, the farthest a person could have reached in the first century AD, to the mainland China.   May there be more scientific study on this subject and let us hope that one day St Thomas the Apostle of India will be truly considered as the apostle of the East.
� Pierre Perrier, St Thomas Fonde l’Eglise en Chine, Edition du Jubile, Paris, 2008.


� I am following the translation given by A. Kircher in his China…… Illustrata. 


� The original words in the Syriac manuscript are Sinaye and Kusaye. Ethiopa on those days was known as Kush and the people there were called Kushites. That is the reason why all have translated Kusaye as Ethiopites. But here another reading also is possible, at least etymologically. It may mean the Kushan kingdom in the North West India bordering China. The Kushans in fact came from the Chinese territory and occupied the Kabul valley and by 50 AD conquered Taxila the capital city of the Indo-Parthians. So the expression Sinaye and Kusaye could also mean the Chinese and the Kushans. See J. Kurikilamkatt, The First Voyage of the Apostle Thomas to India, Bangalore, 2005, 195-96.


� Quoted from A. Kircher, China …… Illustrata, Frankfurt, 1666, p. 57. 


� In fact authors like Assemani had put forward this view and held that if at all there were an early evangelisation of China it could not have been by the apostle Thomas but by his disciples. 


� « Non voglio supporre, che la Chiesa caldaica nestoriana abbia accettate quelle lezioni senza sere persusa di quello che contevano. Voglio piuttosto credere, che avessero origine da una tradizione constante, e for’s anche tolte da qualche breviario piu vecchio, che pote facilmente esser perito riguardo ad Ebedejusus Sobense, e ad Amro e piu naturale il dire, che abbiano seguito la tradizione antica,  si siano serviti dei monumenti, come dal brevario. » Faustino G. Rho, Intorno ai Viaggi e all Predicazione di S. Tomasso apostolo, Brescia, 1815, 176-77.


� H. Hosten gives several reasons for this assumption. The Acts of Thomas and the Malabar breviary differ very much in the contents. The latter does not show any resemblance with the main story in the Acts. “The Romo-Syrian Office of the Breviary for the Feast of St Thomas on July 3 appears to me one that originated and developed in India itself. If that were so, it might embody still portions going back to St Thomas’ death and he first anniversary of his martyrdom. There is an indication in the prayers of the Office to conclude that they may be composed by the Indian clergy of the early centuries. The events related therein refer chiefly to the labours of the Apostle in India. This Office is quite different from the one in use in Nestorian and Chaldean Church for the feast of July 3, while on the whole the rest of the Divine Office of the Malabar Church is same as that of the Chaldean Church. The Portuguese bishops who governed the Malabar Church after the synod of Diamper did not compose it nor order it to be composed. It is possible that this Office owed its existence to the Indian clergy ordained by St Thomas and that it had reached its full development by the end of the 3rd or 4th  century A.D.. Whatever be the time when a translation of the relics of the Apostle Thomas took place the Office is silent about such a translation. It supposes the body of the apostle to be in India, at a place near the sea. So we might argue that the composer did not know of translation of the relics to Edessa, or that the Office was composed before; the latest date for the alleged translation being the reign of Alexander Severus (A.D. 222-235). The Passio has details, which we find in no other sources than in the office. We are therefore led to consider the Office as earlier than Passio, the date of which must be A.D. 450- 550 at the latest. It represents the church of India as extremely flourishing, so flourishing that it may be doubted whether the Church in India ever reached greater prosperity in the first millennium. Works of Hosten, vol. 19, fol. 158. Bernard Thomas, a Church historian in Malayalam also gives valid arguments to prove an early origin of this Office of July 3 in the Malabar Breviary. B. Thomas, Martomakristianikal, Mannanam, Kottayam, 1991, 155.


� For more details see J. Kurikilamkatt, The First Voyage of the Apostle Thomas in India, 8-10.


� M. l’Abbe Huc, Christianity in China, Tartay and Tibet, New York, 1857, 31.


� “Nell’epitome de canoni, opera di Ebedjesus Sobense scrittore siriaco, chiamasi apertemente Tomasso Apostolo degl’Indiani, e de Sini. Furono poi, dicesi in quell luogo, Tomasso Apostolo degl’Indiani, e de Sini, e Bartolomeo, ossia Natanaele, degli Aramei, ed Addeo, uno de settanta, che fu maestro di Agheo, e di Mari, ed insieme Apostolo della Mesopotamia, e di tutta la Persia”. Faustino G. Rho, Intorno ai Viaggi e all Predicazione di S. Tomasso apostolo, 173.


� Quoted in Thomas Yeats, Indian Church History, or an Account of the First planting of the Gospel in Syria, Mesopotamia and India, with an Accurate relation of the First Christian Mission in China, collected from the best authorities, extant in the writings of oriental and European Historians with genuine and authentic translations of many original pieces, London, 1818, 78.


� Kircher, China …. Illustrata, 52-53.


� Thomas Yeats, Indian Church History, 78.


�  P. Malekandathil (ed),  Jornado of Dom Alexis Meneziz: A Portuguese Account of the Sixteenth Century Malaabr, LRC Publications, Kochi, 2003, 6. About the mission of Thomas to Camballe Gouvea nmakes this comment. “About this trip of which the histories speak and of the Apostle having made to China or to its opposite coast, we do not know much. It is not clear where the city of Caballe is situated and who were the Chinese who took him, or even in China nothing is said about it although there is no lack of reasons to believe it, for at one time was preached in many of its parts the Holy Gospel”. According to Malekandathil, Caballe stands for Cabali or Khanbaliq or Cambaluc, ie Peking which was the capital of the great Mongol Khans. Gouvea’s reference to the Apostolic work of St Thomas to China has a lot of similarity to the account given by Mar Abuna in 1553. … It is highly probable that the Chinese apostolate of St Thomas was a part of common belief in East Syrian tradition. P. Malekandathil, Jornada, 7.


� The text is cited by Schurhammer in his monumental work on Francis Xavier. See G. Schurhammer, Francis Xavier, His Life, His Times, vol. II, M.J. Castelloe (tr), Rome, 1977, 579-80. The full text of this testimony is preserved in the Archivium Romanum Societatis Jesu, Goa, 31.


� G. Schurhammer, Francis Xavier, p. 580.


� Song of Thomas Ramban or Rambanpattu is one of the Indian versions of the story of Thomas. It is claimed to have been composed by a disciple of St Thomas or by a follower of the disciple, a certain Thomas Maliekal. The text we now possess is a shortened redaction of the original one in modern language by the Thomas Ramban Maliekal, the 48th priest of this family whose compound at Niranam can be seen even today. Various dates are given at the end of different manuscripts of later redactions of this song. It describes the arrival St Thomas at Cranganore, his missionary journeys in Malabar, the establishment of seven Churches/communities there, the number of people converted, the miracles he performed, ordinations of priests and bishops, his journey to Mylapore and China and his martyrdom, his appearance and blessings. 


� P. Malekandathil (ed),  Jornado of Dom Alexis Meneziz: A Portuguese Account of the Sixteenth Century Malaabr, LRC Publications, Kochi, 2003, 7-8.


� Quoted by A. Kircher, China ……. Illustrata, p. 52.


� The Chinese Empire was created in 221 BC by the king of the Ts’in, Qin Shihuangdi. This Chinese Caesar succeeded in imposing his authority on the internal factions and containing the invasions of the Turco-Mongols, the Huns, against whom he had the Great Wall built. The famous Han dynasty succeeded him and held supremacy in China for four centuries. This was the great era of the Middle Kingdom, to which the Chinese refer when they call themselves “sons of Han”. Trade routes had been opened: the overland “Silk Road”, passing north of the Himalayas and, through Persia and Syria, supplying the Roman Empire with the precious fabric; by sea also, following the “Spice Route”, beginning on the Chinese east coast, bypassing the Indochinese Peninsula by the Strait of Malacca, then ascending in a direct line to the Ganges delta, taking advantage of the winter and summer monsoons.


� Quoted from Arthur Lloyd, The Creed of Half Japan (internet edition, at sacred-texts.com). 


� E. A. Gordon, The Lotus Gospel, Tokyo, 1911, 36.


� J. Kesson, The Cross and the Dragon or The Fortunes of Christianity in China, London, 1854, 7-8.


� Quoted in Thomas Yeats, Indian Church History, 84.


� Wang Shanshan/Teresa Neumann Reporting for China Daily on Dec 23, 2005, quoted from the inernet.


� The famous Stele of Sing-an-Fou is mentioned here. The great monument is witness to the coming of Nestorian form of Christianity to China.


� Pierre Perrier and Xavier Walter, Thomas fonde l’Eglise en Chine,  300.


� Pierre Perrier and Xavier Walter, Thomas fonde l’Eglise en Chine,  301.





