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Indian Mission of St Thomas the Apostle and Early Christian communities of India
Dr James Kurikilamkatt MST

The mission of Thomas in India is considered as an accepted fact and no more lengthy arguments are needed to prove it. An ocean of literature is already written about the Indian mission of Thomas and there is no dearth of writers and scholars who are experts on the subject
. Instead of trying to prove the historicity of the mission of Thomas in India, what we need to do is to disprove the skeptics and convince them. Historicity of the mission is questioned not because it is not historically verifiable, but because it is unacceptable to the colonial minds
. There fore, in this article I am trying to view the question of the mission of Thomas from a different angle than that was traditionally followed by historians. I may not have anything new to offer, but I have many arguments ready to convince the skeptics. 
1. Was it possible for the Apostle to come to India?

The first question is whether the Apostle could have journeyed to India. In other words, was it possible for the Apostle to journey to India taking into account the geographical, political and social situation prevailing in India in the first century AD?  Some skeptics used to say that ancient India was a country isolated from rest of the world and the Indians had no contact with the world outside. They hold that the India spoken of by the ancient writers is not the actual India but some other countries. All these questions are just fancies of skeptic minds who are proved to be just armchair historians
. 
In the first century AD there were several possibilities for a person desirous of travelling to the Indian subcontinent. Several persons had actually made successful journey to India in the period. From the time of Darius I
 there were a number of foreigners who travelled to North Western regions of India using the famous silk route
. Alexander the Great led his world conquering army to India. The campaign of Alexander the great to India had really opened new and enduring relations with India and the West. A great army of Macedonians and Greeks made a major campaign of nearly two years in North-Western India, and the staff included several scientifically and literally oriented men. This campaign of Alexander the Great and the successive accounts of his companions about the fabulous wealth of India had opened the eyes of the West towards India
. After him a hosts of foreign invaders reached India through the same route. Apollonius of Tyana is supposed to have reached North West India through the silk route
. Nearchus, Arrian, Megasthanes etc reached India through the then existing trade routes
. Taxila, the most important city in the region was at the cross roads of three important trade routes
. 

There was also an equally important maritime route connecting Alexandria and Indian ports. The Apostle could have boarded any of the 120 ships that used to voyage to the Indian ports every year. With the discovery of the monsoon winds, the frequency of the sea voyaging was on the increase also
. Indian ships were also not lagging behind. Recent discoveries at Pattanam, Kerala opens new important vistas to the learning of the ancient maritime relations with the Indian ports and the West
.    

2. Did Thomas come to India?

The second question is whether Thomas actually came to India. When there was all possibilities for a person to travel to India which was a country well known for its riches and religions, why should not Thomas make his voyage to India if the Apostles had veritably decided to go to all parts of the world fulfilling Lord’s command to preach to the ends of the world? The whole lot of ancient literature, all the opinions of the Fathers of the Church, all the traditions about the apostle in India and outside cannot go wrong when they say that Thomas is the Apostle of India. People who are not able to believe the writings of authors who were closer to the apostolic and patristic age, will not be able to believe the writings of the present scholars of Church History however convincing their arguments are. The most important evidence for the mission of Thomas in India is the existence of a community which is passionate in its claim of Thomasian apostolicity and the lingering of the traditions in several places of India even after the total disappearance of the communities. More over there are no rival claimants for the mission of Thomas to oppose the Indian mission of Thomas. All other traditions about the mission of Thomas in other places, in Persia, in China, in Socotra, are just complementary to the Indian story
. They never contradict the Indian tradition, instead they just complement it. There could be only one historical conclusion: if Thomas belongs to history, he travelled to India. Only one question is enough to convince the skeptics. Why did the author of the Acts of Thomas, writing from Edessa, the city which boasted of the presence of the relics of Thomas
, the city which gave rise to all other books of Thomasian literature
, write that Thomas went to India? Why did he think that his readers would believe him and that they would not revolt against when they knew that the information were wrong? 
3. How did he come?

There were two possible routes to India. One was the traditional land route which was called the silk route. The other was the maritime route which was known as spice route. Thomas most probably took the maritime route from Alexandria via Berenike, Myos Hormos, Adulis, and Kane. Reaching India he first landed at Bharuch (Barygaza) and led his way via Vidisa, Ujjain, and Mathura to Taxila. From Taxila he went back to Jerusalem and then on a second voyage via Socotra reached Muziris in 52 AD.
Let me begin with a quotation from the Armenian version of the Acts of Thomas. I have it only in a French translation. “Thomas est traduit profondeur inaccessible. Il était de la tribu de Juda, frère jumeau de l’apôtre Thaddée, née d’un même sein. Vendu par le Christ, il partit en Inde, et y prêcha le Christ ; il passa en Perse et en Xorosan, et prêcha aux Mèdes et aux Illumites ; ensuite il se rendit a Jérusalem pour les trépas de la Mère de Dieu, puis de la, se rendit de nouveau en Inde, où il fut consommé à la gloire du Christ Dieu” 
. (Thomas is called unfathomable depth. He is from the tribe of Judah, the twin brother of the apostle Thaddeus, born from the same womb. Sold by Christ, he went to India and preached Christ; he passed over to Persia, and to Xorosan, and preached to the people of Media and the Illumites; then he reached Jerusalem where he took part in the funeral of the Mother of God, and from there reached India a second time where he was martyred for the glory of Christ). 
The meaning is clear. Thomas first went to India following the maritime route. From there, following the silk route he passed to Persia and Xorosan, preached to the Medians and Illumites. From there he went over to Jerusalem for the funeral of the Blessed Virgin Mary. Then he travelled to India on a second voyage and he was martyred there.  I believe that it is true and I believe with sufficient reasons. 
4. First Voyage

From where did he start his voyage to India? It could not have been from Jerusalem. Jerusalem was not a port and no routes started to India from Jerusalem. From Jerusalem Thomas first travelled to Alexandria. He had reasons to go to Alexandria, the second city of the Roman Empire, the cosmopolitan city which received people of all races, colours and languages. Two fifth of the population of Alexandria were Jews. Alexandria was the greatest port in the world then, the second city of the Roman Empire. In those days, 120 great ships sailed for India from Egypt every year. Alexandria was at that time a place quite frequented by Indians. It is said that perhaps Ptolemy got his surprising knowledge about India from the Indians residing at Alexandria. Pliny in 77 A.D. and Dion Chrysostom in 100 A.D. speak about the Indians living in Alexandria. It is the large presence of Jews in Alexandria that attracted Thomas and he came across people from India and he decided to go India in one of the ships sailing to India. M. Rae gives the route in this way; “from Jerusalem they would go down to Caesarea and take ship at the port of Alexandria from which the route to India in those days was well-defined as the overland route of P&O Company from London to Bombay”
. It becomes clearer in the light of the opening passage in the De Miraculis that when the Apostle Thomas was in Caesarea the Lord asked him to go to India
. Thus the author of this abridged Latin version of the Acts of Thomas knew that Thomas journeyed from Jerusalem to Alexandria via Caesarea.   

Was there any visible effect of this mission of Thomas to be seen in Alexandria? One cannot directly answer this question. However in the later history of the Church of India we may discover a few elements which may suggest that the Christians of India knew that their Apostle reached them from Alexandria. First of these instances is the story of Pantenus. Jerome wrote that Pantenus was sent to India by Demetrius, the Patriarch of Alexandria, as a response to a request made by the Christians of India
. Why did the Christians of India appeal to the Patriarch of Alexandria at the time of distress? Pantenus visited those regions of India which was evangelized by Thomas on his first voyage. Christians there knew that their Apostle had come from Alexandria and that is why they turned towards Alexandria at the time of a crisis
.  In the later history of the Alexandrian church we meet an Indian priest going to the Patriarch Simon I (689-701) to get a bishop for his Church. This Indian priest reached Alexandria and requested the Coptic Patriarch Simon I to ordain a bishop for the Indians. The Patriarch replied that he needed the order of the Amir, the governor of Egypt. But the Indian, as persuaded by some Gaianites and Phantaisiasts (a monophysite sect in Alexandria) approached their bishop Theodore. He readily ordained a man from Maryut bishop and two other priests and sent them to India. After twenty days’ journey, they were caught by the guards and sent to Caliph Abd al Malik. The Indian priest escaped and returned to Egypt. The others had their hands and feet cut off by the order of the Caliph. Caliph sent orders to Abd ali Azis, the Amir to punish Patriarch Simon for sending information of the affairs of Egypt to India. But knowing the truth from the Indian priest, the Amir ordered the priest to be imprisoned and Bishop Theodore to be crucified. Yet, on intervention by Patriarch Simon, Bishop Theodore and the Indian priest escaped punishment
. This particular incident throws light on the condition of the Church in India. We know that by the 7th century the Indian Church had become definitely under the jurisdiction of the Persian church and the bishops from that Church were looking after the spiritual affairs of the Christians of India
. Under such circumstances how could a priest from India go in search of a bishop to Alexandria? Can we see in this particular incident a dissent against the Persian jurisdiction or could it be out of a conviction that the Christians of India were more related to the Alexandrian Church, from where came the apostle of India and later Pantenus, than to the Persian Church?

In the story of Theophilos the Indian also we may find some repercussion of this relation. He met with a Christian community that were having some practices that were against the Christian law. One of theses practices mentioned is that they listen to the Gospel in a sitting posture. And we know that this is a true Indian style of listening to the reading. The practice of all Indian religions from the very early times was hearing the reading in a sitting posture. This custom is really Indian and it cannot come from other places
. This particular custom demands a further explanation of the relation between the church of India and the Persian Church.
 The faithful were already asked to stand up for the reading of the Gospel in the Apostolic Constitutions (lib. Ii, cap. 57). There is a resonant accusation against the Alexandrian Church in the writings of Zozomen. “It is interesting to note that the practice of sitting while the Gospel was being read, which is specially singled out for reproof, was also made a matter of reproach against the Alexandrian Church. Says Zozoman, ‘among the Alexandrians prevailed this new and unbecoming custom, that while the Gospel was being read the bishop did not rise, which I have neither seen nor heard done elsewhere’. In India it was evidently also done. Is there in this common irregularity a trace of a relationship between the Church that sent Pantenus forth, and the inchoate Church in the land to which he was sent?”
 

So this question also is very important. Was there such a relation between the Church of Alexandria and the Church of India? If this is answered positively this may even strengthen our belief that the port of embarkation of the Apostle was Alexandria and Haban had met the Apostle there. So we will have to hold that the Church in North and west India were more related to the Alexandrian Church than the Church of Persia.  

The usual route from Alexandria to India was the one from Alexandria down the Nile by Memphis as far as Koptos, thence by land to Berenike and from there through the Arabian Sea to Okelis, Aden or Kana and thence to Bharuch (Barygaza). There fore the first port where Thomas disembarked in India was Bharuch or Barygaza.  Bharuch was the most important sea port of India at that time all the ships to India landed at this port. Commodities from interior India were brought here and were shipped to the West
.  

The Christianity of Bharuch which had great affection for the Apostle Thomas bears witness to the mission of Thomas. Jordan of Catalani described those Christians in these terms. “In this India there is a scattered people, one here, another there, who call themselves Christians, but are not so, nor have they baptism, nor do they know anything about faith. Nay, they believe St Thomas the great to be Christ”
.The Christians of Vasai who still hold on to some of the Thomas traditions may also be seen as remnants of the converts of Thomas in his first voyage
. The same may be said also about the ancient Christian communities of Thana, Sopara etc.   
From Bharuch the Apostle could have followed the route through Ujjain to reach Mathura where the Taxila-Pataliputra highway was gained. Following this highway the route of the Apostle finally reached Taxila, his destination. The Christian community of Thomas tradition that existed at Udaipur in Madhya Pradesh
 and Christian symbols discovered at Ujjain might prove the visit of the Apostle in these places
. It seems that there were Christians at Taxila in the first century AD and they either migrated to other parts of India or to the adjoining regions of the Persian Empire more especially to the province of Fars
. Some of these Christians were also probably converted to Buddhism
. 
5. Return voyage to Jerusalem

From Taxila Thomas seems to have returned to Jerusalem through the overland route, the famous silk route.  There are various traditions regarding the journey of Thomas to Jerusalem to take part in the funeral of Mary, the mother of Jesus. In Transitu Mariae, an apocryphal book dealing with the dormition of Mary, Thomas is depicted in the same way as in the episode (which accords him the title ‘doubting Thomas’) in the Gospel of John. As the story goes, the Holy Spirit informs the apostles, each in their proper mission fields, of the immanent departure of Mary, mother of Jesus, from this earth and bids them to come to her. After their arrival the apostles narrate their experiences in various countries of the world. (The document belongs to the 5th century A.D.). Thomas describes to the other apostles about his mission to the king of India in these words, “I went about the country of India and by the grace of Christ, proclaimed the gospel; the son of the sister of the king, called Abdanes, was about to be converted when the Spirit of the Lord spoke to me….”
  According to another version of the story Thomas was saying Mass in India when the angels transported him to Jerusalem (he was still in his holy vestments!)
. These traditions reveal that there was already information regarding the arrival of Thomas from India to Jerusalem. Basic on this information the author of this apocryphal book narrated the story. 
It seems to be logical to say that Thomas was in North West India and from there he went to Jerusalem following the well travelled silk route. The tradition of Thomas in various parts of the Persian Empire may be a result of this voyage from India to Jerusalem. We know that on those days the journey through silk route was not a non-stop journey from one end to the other. The traveler had to stop at regular intervals and spend a few days or perhaps weeks and even months before he resumed the voyage in different caravan groups. 
6. Second Voyage

On a second voyage to India Thomas reached Muziris in 52 AD, as the traditions recount. On his way to India, he also might have stayed in Socotra and preached the Gospel there establishing a Christian community. Socotra is a small island in the Indian Ocean and is today part of the People’s Democratic Republic of Yemen
. 

This island was a strategically important point from which trade in the Indian Ocean and, especially, any vessel sailing into Red Sea could be controlled. It was a calling port for the voyagers coming to the western coasts of India. It had also a considerable Indian colony and Bashan suggests that the name of the island may be of Indian origin
. The considerable Christian presence in this island from early centuries of Christian era gives an added reason to this theory
. Tradition among the Christians of St Thomas of the Malabar Coast about the apostle Thomas claims that he came to them via Socorta. The first notice of the Christians of St Thomas in Socorta is given by Cosmos Indicopolistus who wrote in 535 A.D. Francis Xavier a thousand years later speaks of the nominal presence of Christians in Socorta
. According to him they claim to be Christians of St Thomas.

From Socotra Thomas travelled to Muziris
 and reached there in 52 AD. His travels in Malabar are well discussed and this article does not intend to describe in detail his journeys in Kerala. Traditions abound among the Christians of Kerala regarding these journeys and the establishment of communities in seven places. 

We do not intend to delve much on these journeys of Thomas in Malabar as they are already well described previously by several scholars. (They are also dealt with in detail by another article in this book). All the seven places where Thomas is said to have established communities are now strong Christian centres and all of them offer tangible evidence for the mission of the Apostle
. As we learn from the traditions in Malabar, after establishing seven communities in Malabar, the apostle went over to the Coromandel Coast. The Rambanpattu
 which summarizes the traditions of Malabar regarding the mission of Thomas narrates that before crossing over to the Coromandel Coast the Apostle had already strengthened the communities by ordaining bishops and priests for them. 

7. A voyage to China

It is said that from the Coromandel Coast Thomas made a journey to China where he stayed for a few years and preached the Gospel. China had held commercial contacts with the Eastern Coast of India for a long time and this trade was at a brisk pace in the first century AD. There were ships sailing between India’s East Coast and China. The China silk, China clay etc which are well known even today in Kerala are proof enough for this trade contact between India and China. Thus it was not impossible for Thomas to find a ship that took him to China from Mylapore. Centuries later the same route was followed by the second apostle of India, Francis Xavier, to go to China. Famous Chinese travelers Huan Tsang and Fa Hien had followed the same route to come to India. There are circumstantial evidences to believe in the Chinese mission of Thomas. There is surprising concurrence between Indian and Chinese traditions regarding the date of the Chinese mission of Thomas. Indian especially Malabar traditions say that St Thomas went to China from Mylapore after the year 65 AD. In Chinese tradition the date is approximately 65-67.
The following words in a manuscript of the Chaldean breviary speak about the Chinese mission of the Apostle. Through St. Thomas the error of idolatry vanished from India.  Through St Thomas the Chinese and Ethiopians
 were converted to the truth. Through St. Thomas the Kingdom of Heaven took wing and ascended to China
. Then, in a certain antiphon it says, “The Indians, Chinese, Persians, certain Islanders, and those in Syria, Armenia, Greece, and Romania offer adoration in commemoration of the Divine Thomas to Your Holy Name
”.

The Church of the East has always upheld this belief that Thomas evangelized parts of the Chinese Empire. It used to speak on many occasions about Thomas as the apostle of the Indians and the Chinese. Ebedjesus in his canonical writings called Thomas as the apostle of the Indians and the Chinese
. Assemanus quotes Ebedjesus in this way: “The fifth Episcopal seat is Babylon, in honour of the three apostles, and great teachers of Christianity, Thomas the Apostle of the Hindoos and Chinese: Batholomew, who is Nathaneal, of the Syrians,: and Addeus, who was one of the Seventy, the master of Aghesus and Marus, the Apostle of Mesopotamiaa and all Persia”
. 

The Portuguese when they met the Thomas Christians tried to record all that these Christians narrated to them with regard to the beginning of the Church in India. Thus they report this tradition prevalent among the Christians of Malabar that Thomas went to China. See how Gouvea speaks about it. “There (at Mylapore) with his preaching he converted the King and all his people; and leaving many disciples he left for the lands of China in Chinese ships which have always sailed in these Indian seas and at that time were almost its lords; and arriving at a city named Caballe, which today we do not know where it is situated, converted therein many people and made many Christians and churches”
. 

When at the order of King Manuel the Cathedral of Mylapore was built, witnesses were collected to get information about the tomb of Thomas. One of the witnesses was Jacob the Bishop of the Thomas Christians. He witnessed in these words. “The Apostle Thomas came here (from Socotra) to the city of Meliapore in the Kingdom of Narsinga and made a number of Christians. Some time after this he went to a city called Kamabalia in China where the king lived, and made many Christians there and built a Church”
. Francis Xavier also had noticed this tradition among the Christians of St Thomas. “Many say that the Apostle St Thomas went to China and made many Christians there”
. 

The Rambanpattu, which embodies the traditions of Malabar about the mission of St Thomas speaks clearly that Thomas went from Mylapore to China and preached the Gospel there during a period of four months. This allusion of the Chinese mission of Thomas in the Rambanpattu could be based on the popular tradition among the Thomas Christians. It was these traditions that were later echoed by the Portuguese writers.  

In Eastern China there is a port called Lianyungang, – “Port-touch-cloud”, located at the former mouth of the Yellow River, Huang-he, since diverted towards the Gulf of Bohai. This port, which still exists today, marks the end of the road that linked the successive capitals of the Han Empire, Chang’An (today Xi’an) and Luoyang, to the China Sea. At the edge of Lianyungang, in the area around this ancient road, there is a rock face called Kong Wang Shan (Kong Wang Cliff) on which were rediscovered, in the beginning of the 1980s, sculptures in bas-relief on a background lightly outlined with a chisel. There are three main figures, two standing, and a third, a little higher up, seated. They are surrounded by other figures of smaller dimensions, some of them more recently sculpted. These vestiges were the object of an historical re-evaluation by Chinese scientists who advanced their dating to the year 65 AD.
Pierre Perrier, a French historian and research scholar in human sciences, decided to make a critical study of these paintings and he made close analysis of them. It was a great surprise for Perrier, examining one of the photos of Kong Wang at his disposal, to make out a cross, held at chest height by the taller of the two figures, wearing a turban, itself ornamented with a cross (Perrier thinks that the upper arm of the large cross has been effaced. It is also possible that it was originally represented in this way, as was the practice in the early Church). The clothes of the person in question are not Chinese, neither are those of his companion. The latter, which is smaller, presents his right hand, the palm open, in the attitude of someone attesting the truth, and carries in his left hand an unrolled scroll, as far as the sculpture worn away with time allows it to be made out. 

“The first relief figures a man standing up before an altar with engravings of Judeo-Christian crosses of Resurrection; the man is apparently ready to give benediction with its cross as a bishop and headdress as a Judean chief of priests; similarly over the man of the second relief is engraved a large ‘tav’ of the coming Time and the man itself testifies the words written on a scroll in its left hand. So the identification of the two men as Christian missionaries of the first century is certain. The sculptors fit well with eastern traditions on the coming of Apostle Thomas in China from South India”
. 

The third Parthian relief is perhaps the most surprising one. It appears to be the figure of a woman with a new born in a humble seated position, not at all as in a Buddha yogi position.  It is very similar to a damaged sculpture of the nativity found in the pagoda of the later Nestorian missions near Xi’an in tang period. Xavier Walter connects it with Apostle Thomas in this way. “The Oriental Church traditions are actually saying that Thomas may have recovered the Gospel of the childhood of Jesus in Jerusalem just after the dormition of the Virgin Mary and before leaving Judea for South India so it gives a complementary checking for datation. He also left an icon of Mother and Child in South of India before being killed in 72 near Meliapuram after his return trip from China”
. Perrier who made extensive researches on these reliefs came to the conclusion that these figures point to the early establishment of Christianity in China by the Apostle Thomas. 

8. Martyrdom at Mylapore
The martyrdom of the Apostle took place at Mylapore, a suburb of Madras in 72 AD. The tomb of Thomas at Mylapore remains the greatest evidence to the martyrdom and to the mission of Thomas in India. There is no other place in the world which claims for itself the presence of the tomb of Thomas. Even the Acts of Thomas which located the mission of the Apostle in North West India does not attempt to locate the tomb there. “The tradition, Western as well as Indian, is positive, uniform and constant that the tomb of the Apostle Thomas is in India. The Mylapore tomb is the only tomb of the Apostle Thomas ever known to history, a tomb without a rival, like that of peter in Rome”
.
Tradition of pilgrimage to the Mylapore tomb strengthens the credentials of Mylapore as the place of the martyrdom of the Apostle Thomas. If the Mylapore tomb were a pious fraud, excavation could be expected to yield a complete skeleton. No one would invent the tomb of an Apostle with just a few minor bone fragments as found by the Portuguese in the sixteenth century. The Edessan apocryphal work ATh, whose interest in the tomb is marginal, would not have located it in India if it could help it. As such it furnishes indirect historical proof favourable to the Indian tradition about Mylapore
. Nedungatt argues further, “The relics of the Apostle Thomas were venerated at Edessa in the fourth century. This is historically certain. And Edessa itself proclaimed through its mouthpiece, Ephrem, the Harp of the Spirit “that those relics were brought there from India. If so, the quest for the historical Thomas, the Apostle of India, can be terminated here, giving the true value to the Indian tradition that the Apostle died a martyr’s death at Mylapore and was buried there in a tomb that has not ceased to attract pilgrims from antiquity down the centuries”
. 

The tomb of Thomas at Mylapore, the presence of which is attested by Fathers of the Church at least from the 3rd century and is still venerated by Christians of all denominations, and to which the Pope John Paul II himself paid his respectful homage, remains today the undisputable evidence for the mission of Thomas in India. Thousands of pilgrims who converge in this church constructed on the seashore, where also stands a pillar erected in memory of Thomas who saved the city from disaster, offer their living testimony to the mission of Thomas to India.  
Conclusion

However hard the colonial historiographers try to disprove the mission of Thomas to India, Thomas remains and will remain in the hearts of the Christians of India as their Apostle and they themselves are the solid proof for the coming of the Apostle to India. Thomas, the Apostle described as the twin of Jesus by Eastern traditions, is the apostle who travelled the most to preach the Gospel of Christ, thus fulfilling the missionary command of Jesus to go to the ends of the world. He literally went to the ends of the world, by not limiting his field of mission in the Roman and Persian Empires, but going beyond the limits of these and gained India and China for Christ.
� The book written by George Nedungatt, The Quest for Historical Thomas, Bangalore, 2008 is the latest addition to the list of books written about the mission of Thomas in India.  


� The colonial mindset never allowed several Europeans to accept the fact that the people of the colonies had received Christian faith much before they themselves came to know about it. They preferred to perpetuate the idea that the colonies were at the mercy of the benevolence of the masters. Dr K.S. Mathew writes, “A cursory glance at the   enormous mass of literature dealing with Church history in general and that of India in particular makes one wonder if the bias of colonial historians besides the allurement of foreign largesse avidly sought by the missionaries both foreign and indigenous, has a devastating sway over the scholars dealing with the apostolate of St Thomas”. Dr K.S. Mathew, “Arrival of St. Thomas in India and His Missions: Historiographical Approach”, (Paper presented at the Seminar on Early Christian Communities of St Thomas Tradition India), Mumbai 29-31 July 2011, p.1.


� In fact India was well known to the Greeks and the Romans. There are ample evidences to prove that India was well known to the West. Darius is reported to have sent Skylax  of Karyanda to India in 517 B.C. Herodotus wrote a book about India in 430 B.C. Ktesias, the Knidian wrote his Indika containing  stories about India. Alexander the Great of Macedoniacrossed the Indus in 326 and established contacts with king Poros and defeated him and appointed the vanquished to rule Indians in his name. After the death of Alexander in 323 B.C. Chandragupta Maurya liberated Punjab from the Greek domination and assumed power. Seleukos , the king of Syria sent Megasthenes in 302 B.C as Ambassador to the court of Chandragupta at Pataliputra (present day Patna) who wrote a book about India. Similarly, Antiochus Soter, the successor of Seleukos, sent Deimachos to Bindusara , the son and successor of Chandragupta. He too wrote a book on India. The Egyptian Ptolemies too kept cordial relations with the Mauryas. Ptolemy Philadelphus sent Dionysius to Pataliputra as ambassador. So, the Greek writers knew India very well, though it was chiefly the northern parts of India. The Romans too had good commercial relations with India. Ever since Egypt became a Roman province in 30 B.C. the Romans   opened maritime trade with India. Strabo in 5 .A.D testified that about one hundred and twenty ships sailed from Myos-Hormos to India which went to Barygaza, the rival port town of Muziris and the ports of the southern parts of the peninsular India. Hippalus, a Roman merchant in 47 A.D. made a successful voyage across the sea to India. The author of Periplus of Erithrean sea was also familiar with the port towns of India including Muziris. Cosmas Indicopleustes, the Alexandrian in A.D. 520 visited the western coast of India and other parts. See Dr K.S. Mathew, “Arrival of St. Thomas in India and His Missions”, p. 4.


� Darius I, the great Persian emperor, is said to have conquered parts of North West India and annexed the region to his Empire. According to Herodotus Sind was annexed by Darius. “A great part of Asia was explored under the direction of Darius. He being desirous to know in what part the Indus, which is the second river that produces crocodiles, discharges itself into sea, sent in ships…. They accordingly setting out from the city of Caspartyrus and the country of Pactyice sailed down the rivers towards the east and sunrise to the sea…. After these persons had sailed down, Darius subdued the Indians and frequented this sea. Herodotus, Histories, 4, 44.


� The Silk Road gets its name from the lucrative �HYPERLINK "http://en.wikipedia.org/wiki/China" \o "China"�Chinese� �HYPERLINK "http://en.wikipedia.org/wiki/Silk"�silk� trade, a major reason for the connection of trade routes into an extensive trans-continental network. The German terms “Seidenstraße” and “Seidenstraßen”- ‘the Silk Road(s) or ‘Silk Route(s)’ were first used in 1877 by the German geographer Baron �HYPERLINK "http://en.wikipedia.org/wiki/Ferdinand_von_Richthofen"�Ferdinand von Richthofen�, who made seven expeditions to China from 1868 to 1872. The English term "The Silk Road" has come into general use. While silk was certainly the major trade item from China and was a major reason for the connection of trade routes into an extensive trans-continental network, in fact, it was an extensive network of routes   few of which were more than rough caravan tracks, which is why some scholars prefer the term "Silk Routes", although silk was by no means the only item trade. The Silk Routes (collectively known as the "Silk Road") were important paths for cultural, commercial, and technological exchange between traders, merchants, �HYPERLINK "http://en.wikipedia.org/wiki/Pilgrim" \o "Pilgrim"�pilgrims�, �HYPERLINK "http://en.wikipedia.org/wiki/Missionary" \o "Missionary"�missionaries�, soldiers, �HYPERLINK "http://en.wikipedia.org/wiki/Nomad" \o "Nomad"�nomads� and urban dwellers from �HYPERLINK "http://en.wikipedia.org/wiki/Ancient_China" \o "Ancient China"�Ancient China�, �HYPERLINK "http://en.wikipedia.org/wiki/History_of_India" \o "History of India"�Ancient India�, Ancient Tibet, �HYPERLINK "http://en.wikipedia.org/wiki/Persian_Empire" \o "Persian Empire"�Persian Empire� and �HYPERLINK "http://en.wikipedia.org/wiki/Mediterranean" \o "Mediterranean"�Mediterranean� countries for almost 3,000 years. It gets its name from the lucrative �HYPERLINK "http://en.wikipedia.org/wiki/China" \o "China"�Chinese� �HYPERLINK "http://en.wikipedia.org/wiki/Silk"�silk� trade, which began during the �HYPERLINK "http://en.wikipedia.org/wiki/Han_Dynasty"�Han Dynasty� (206 BCE – 220 CE).Extending 4,000 miles (6,500 km), the routes enabled people to transport goods, �HYPERLINK "http://en.wikipedia.org/wiki/Slavery" \o "Slavery"�slaves� and luxuries such as �HYPERLINK "http://en.wikipedia.org/wiki/Silk"�silk�, �HYPERLINK "http://en.wikipedia.org/wiki/Satin"�satin�, �HYPERLINK "http://en.wikipedia.org/wiki/Hemp"�hemp� and other fine fabrics, �HYPERLINK "http://en.wikipedia.org/wiki/Musk"�musk�, other perfumes, spices, medicines, jewels, glassware and even �HYPERLINK "http://en.wikipedia.org/wiki/Rhubarb"�rhubarb�, as well as serving as a conduit for the spread of knowledge, ideas, cultures, zoological specimens and some non indigenous disease conditions between Ancient China, Ancient India (Indus valley, now Pakistan), �HYPERLINK "http://en.wikipedia.org/wiki/Asia_Minor" \o "Asia Minor"�Asia Minor� and the Mediterranean. Trade on the Silk Road was a significant factor in the development of the great �HYPERLINK "http://en.wikipedia.org/wiki/Civilization" \o "Civilization"�civilizations� of �HYPERLINK "http://en.wikipedia.org/wiki/China"�China�, �HYPERLINK "http://en.wikipedia.org/wiki/Indian_Subcontinent" \o "Indian Subcontinent"�India�, �HYPERLINK "http://en.wikipedia.org/wiki/Ancient_Egypt" \o "Ancient Egypt"�Egypt�, �HYPERLINK "http://en.wikipedia.org/wiki/Persia" \o "Persia"�Persia�, �HYPERLINK "http://en.wikipedia.org/wiki/Arabia" \o "Arabia"�Arabia�, and �HYPERLINK "http://en.wikipedia.org/wiki/Ancient_Rome" \o "Ancient Rome"�Rome�, and in several respects helped lay the foundations for the modern world. Although the term the Silk Road implies a continuous journey, very few who traveled the route traversed it from end to end. For the most part, goods were transported by a series of agents on varying routes and were traded in the bustling markets of the oasis towns. See Dr K.S. Mathew, “Arrival of St. Thomas in India and His Missions: Historiographical Approach”, p. 4.


� In B.C. 326 Alexander the Great with his army crossed the river Indus, the eastern boundary of the Persian Empire, and entered India. He defeated many petty chiefs and kings of the neighbouring localities and tactically defeated the powerful Poros. But though Alexander wanted to conquer the vast extent of the country he had to content with the conquest of Punjab as the weird and tired troops refused to advance more. Cf. V.A. Smith, Early History of India, 109-110. The well informed writers appointed by Alexander gave to the western world a conception of India approximating the truth on points of such importance as her relative position to other countries and her physical features. But unfortunately not a single volume of this early literature about Alexander’s campaign has been preserved wholly intact, we have to content ourselves with fragments.


� Appollonius of Tyana is reported to have come to India in the first half of the first century AD.  Apollonius is said to have visited Taxila on his way to the Himalayas in search of the Brahman philosophers around the year 19 A.D. Though the narrative is full of legends and fabulous descriptions, scholars like Marshall and Cunningham say that Apollonius must have personally visited Taxila, for the descriptions in the book very well tally with the archaeological findings on the site.  


� For detailed study of the writings of these people see J.W. McCrindle, (tr. &ed.), Ancient India Described by Megasthanes and Arrian, Calcutta, 1887. 


� Taxila was one of the most famous ancient Indian cities. Taxila, an ancient city of north-western India, was from the 5th century B.C. a meeting place of Indian, Iranian, and Greek cultural influences and the remains of which had been unearthed and today lie scattered around almost six square kilometres, some thirty kilometres away from Rawalpindi in Pakistan. For details on Taxila see J. Marshall, Guide to Taxila, Cacutta, 1921 and Taxila, 3 vols, Cambridge, 1951.


� There are different opinions about the discovery of the monsoon winds. Most possible date is in the first half of the first century AD. 


� Pattanam, a small village between Paravur and Kodungallur is now formally accepted by the archaeologists as the ancient site of Muziris, which was the greatest emporium of trade in South India. Excavations are still going on in this site.


� The mission of Thomas in Persia is said to have been carried out either on his way to India or on his return to Jerusalem after his first voyage. Socotra was supposed to have been evangelized by Thomas on his way to Muziris. He went to China from Mylapore according to Rambanpattu and recent discoveries made in China.   


� The presence of the relics of Thomas at Edessa is first affirmed by Mar Ephrem through his poems. Later Egeria wrote about it in her travel diaries. 


� All the books which are included in the Thomasian school of literature are said to have a provenance from Edessa. Gospel of Thomas, Acts of Thomas, The Book of Thomas the Contender, The Infancy Gospel of Thomas, and the Apocalypse of Thomas are the books of Thomasian literary tradition. 


� D. Leloir, Ecrits apocryphes sur les apôtres : Traduction de l’édition arménienne de Venise, part II (CCSA 4)  Paris, Brepols-Turnhout, 1992. p. 548. There are many Armenian recessions of the Act. Scholars do not have the same opinion of their provenance, from Syria or Greek. It may be that they had two translations one from Syria, more ancient and one from Greek. The main editions are the following. Padri Mekhitaristi di Vienna, Acta Apocrypha Armenia, Venetiis, 1904, 369-427, P. Vetter, in ThQ, 88 (1905), 608-610 and 89 (1906), 161-186; 563-595. . Lévi, “St Thomas, Gondaphorus et Mazdeo”, JA 9 (1897), 27-42, D.L. Léloir, Ecrits Apocryphes sur les Apôtres (CCSA 4) Brepols, 1992.


� M.Rae, The Syrian Church in India, Edinburgh-London, 1892, p.56.


� De Miraculis S. Thomae is a translation of the Acts of Thomas in an abridged form. The Latin translator re-wrote the Acts of Thomas with many additions and omissions. The text goes back to Greek version and it is very short. It is titled De Miraculis S.Thomae. This version of the Acts was made in around 590 and its authorship is attributed to Gregory of Tours (+ 594 A.D.). This was edited by M. Bonnet in Supplementum Codicis Apocryphi I: Acta Thomae, with the title “ De Miraculis Beati Thomae”, Lipsie, 1883, p. 96-132. There is another work entitled Passio Sancti Thomae Apostoli. This is a free rendering of the Ath, probably by some one who knew it from memory. It is believed to be of the sixth century or at the latest ninth century. Because the ducal palace of the Spoletto of the 9th century is built according to Passio’s description of the celestial palace described in the Ath. Odorius of Voragine, Joachim Perionio etc have made use of extracts from Passio in their works. M Bonnet has published it in his Supplimentum Codicisi I: Acta Thomae, p. 133 -169. 


J. Fabricus, Codex Apocryphum Novi Testamenti, II, Hamburg, 1719, p. 6877-736.


M. Bonnet, Acta Thomae Grecece partim cum novis codicibus consulit, partim primus editit, latine recensuit, praefatus est...., Lipsiae, 1883, 96-160.


� Jerome, De Viris Illustribus 36 (PL 23), col. 683.


� For a detailed discussion on this topic see J. Kurikilamkatt, The First Voyage of the Apostle Thomas in India, Bangalore, 2005, p. 96-104.


� B. Evettes, (tr. and ed.), History of the Patriarchs of the Coptic Church of Alexandria, PO, vol. V, 36-42.


� India had been made metropolitan by Patriarch Iso Yab III. W.G. Young, patriarch, Shah and Caliph, Rawalpindi, 1974, 98.


� “The propensity to squat which the incident indicates would only be applicable to an indigenous, and would not apply to a foreign congregation”. L. Brown, The Indian Christians of St Thomas, Cambrdge, 1956, p. 67.


� “Comment une telle intervention aurait-elle pu avoir lieu, si les Indiens avaient eu dès lors des évêques mésopotamiens”?, E. Tisserant, « Syro-malabare », Dictionnaire de Thelogie catholique, XIV, 2, col. 3092.


� J.N. Oglivie, The Apostles of India, republished in J. Menachery (ed),  Nazranis, Trichur, 1998, p. 459.


� This question of Bharuch being the first port of disembarkation of the Apostle Thomas is very well studied by this author in the book First Voyage of the Apostle Thomas to India, ATC Publications, Banglore, 2005.


� Jordanus, Mirabilia Descripta, H. Yule (tr.), London, 1893, 31.


� Christians of Vasai have great devotion to the Apostle Thomas. There exist among them various traditions regarding the Apostle. These Christians are said to have been ancient Christians who were baptized by the Portuguese missionaries giving them all Portuguese surnames. Thus today they have lost their ancient traditions. For more details see F. Correa, Samavedi christisamaj, Mumbai, 1998.  


� Some inscriptions discovered at a temple at Udaipur in the Sagar diocese of Madhya Pradesh seem to narrate the coming of Thomas to India and establishing a Church at that place. For a detailed study of it see G. Nedungatt, Quest for Historical Thomas, p. 284-304.


� Some Christian relics have been discovered from Ujjain most important of which is the Ujjain cross.


� The Christians of Fars who described themselves as Christians of Thomas may be descendants of these migrant Christians. See J. Kurikilamkatt, The First Voyage of the Apostle Thomas to India, p. 199-200. 


� Mahayana Buddhism came into existence during this time and Mahayana doctrines and rituals have many things in common with Christianity. For details see, Thom Wolf, “The Mahayana Moment: Tipping Point Buddhism”, Oikos World Views Bulletin, v. 9, no. 1, 2009, p. 30.


� I have translated this from the Italian version, as I did not have an English version available to me. It  goes like this: “Poi rispose Tommaso: - Anch’io, avevo attraversato il paese degli Indi e per grazia di Cristo, la predicazione si era affermata, tanto che anche il figlio della sorella del re, di nome Labdano, stava per ricevere da me la confermazione nel suo palazzo, quando improvvisamente lo Spirito Santo mi disse: …” I Vangeli apocrifi, a cura di Macello Crateri, con un saggio di Geno Pampaloni, quoted in J. Kurikilamkatt, The First Voyage of the Apostle Thomas in India, p. 92. 


� “Allora il beato Tommaso si mise a raccontare loro che egli stava cantando messa in India (infatti era ancora rivestito degli abiti sacerdotali) quando, senza sapere che era volontà di Dio, venne trasportato sul monti degli Ulivi e vide ascendere in cielo il santissimo corpo della beata Maria e la pregò di dargli la sua benedizione, ed essa esaudì la sua preghiera e gli gettò la fascia, da cui era cinta”.  quoted in J. Kurikilamkatt, The First Voyage of the Apostle Thomas in India, p. 92.


� “Ile de l’Océan Indien située à 250 kilomètres au large du cap Guardafui, Socotra (en Arabe Suqutra) faisait partie du Sultanat de Mahra et se trouve donc rattachée à la république démocratique populaire de Yémen, ou Yémen du Sud. L’île dont la superficie est de 3 580 kilomètres carrés, ne compte que 8 000 habitants vivant misérablement de la pêche. La capitale est Tamridah”, EnUn., Thesaurus Index, 3257.


� A.L. Bashan, The Wonder that was India, New Delhi, 2000,  228.


� “There is nothing incredible in the traditional belief that he (Thomas) came by way of Socotra, where an ancient Christian settlement undoubtedly existed”. V.A. Smith, Early history of India,New Delhi, 1993,  p. 235. To study more about the Christians of Socotra the following books will be helpful. J. Jackson, Socotora. Notes Bibliographiques, Paris, 1892; W. Germann, « Das Christentum auf Socotora » Zeitschrift fùr historische Theologie 44 (1874), 227-258; J.S. King, “The Aborigines of Sokotra”, IA19 (1890), p.189-215. The Portuguese have given various testimonies about the Christians of Socotra. de Mello writes, “On Socotra there are many Christians of the race which was converted there by St. Thomas. They have churches and crosses, and their manner of praying is like that of the Chaldeans. In everything they live as Christians”. See G. Schurhammer, Francis Xavier, His life, his times vol. 2: India, tr. by M. Joseph Castelloe, Rome, 1977, 120. 


� See G. Schurhammer, Francis Xavier, 115-132.


� Muziris was a famous emporium of trade in the first century AD. It is mentioned in all the ancient writings. Pliny, Periplus etc speak of it as a great city thriving in commerce of spices and cotton. There was even a temple dedicated to Augustus according to the Table of Peutingeriana. The ancient Tamil poem Silappatikaram speaks of the large Yavana ships laying anchored at the harbour of Muziris.  


�These seven places are Niranam, Palayur, Nilakkal, Kottakave, Kokkamangalam, Kollam, Maliankara.


� Song of Thomas Ramban or Rambanpattu is one of the Indian versions of the story of Thomas. It is claimed to have been composed by a disciple of St Thomas or by a follower of the disciple, a certain Thomas Maliekal. The text we now possess is a shortened redaction of the original one in modern language by the Thomas Ramban Maliekal, the 48th priest of this family whose compound at Niranam can be seen even today. Various dates are given at the end of different manuscripts of later redactions of this song. It describes the arrival St Thomas at Cranganore, his missionary journeys in Malabar, the establishment of seven Churches/communities there, the number of people converted, the miracles he performed, ordinations of priests and bishops, his journey to Mylapore and China and his martyrdom, his appearance and blessings. 





� The original words in the Syriac manuscript are Sinaye and Kusaye. Ethiopa on those days was known as Kush and the people there were called Kushites. That is the reason why all have translated Kusaye as Ethiopites. But here another reading also is possible, at least etymologically. It may mean the Kushan kingdom in the North West India bordering China. The Kushans in fact came from the Chinese territory and occupied the Kabul valley and by 50 AD conquered Taxila the capital city of the Indo-Parthians. So the expression Sinaye and Kusaye could also mean the Chinese and the Kushans. See J. Kurikilamkatt, The First Voyage of the Apostle Thomas to India, Bangalore, 2005, 195-96.


� I am following the translation given by A. Kircher in his China…… Illustrata, 1666, p. 57.


� Quoted from A. Kircher, China …… Illustrata, Frankfurt, 1666, p. 57. 


� “Nell’epitome de canoni, opera di Ebedjesus Sobense scrittore siriaco, chiamasi apertemente Tomasso Apostolo degl’Indiani, e de Sini. Furono poi, dicesi in quell luogo, Tomasso Apostolo degl’Indiani, e de Sini, e Bartolomeo, ossia Natanaele, degli Aramei, ed Addeo, uno de settanta, che fu maestro di Agheo, e di Mari, ed insieme Apostolo della Mesopotamia, e di tutta la Persia”. Faustino G. Rho, Intorno ai Viaggi e all Predicazione di S. Tomasso apostolo, Brescia, 1815, 173.


� Quoted in Thomas Yeats, Indian Church History, or an Account of the First planting of the Gospel in Syria, Mesopotamia and India, with an Accurate relation of the First Christian Mission in China, collected from the best authorities, extant in the writings of oriental and European Historians with genuine and authentic translations of many original pieces, London, 1818, 78.


�  P. Malekandathil (ed),  Jornado of Dom Alexis Meneziz: A Portuguese Account of the Sixteenth Century Malaabr, LRC Publications, Kochi, 2003, 6. About the mission of Thomas to Camballe Gouvea nmakes this comment. “About this trip of which the histories speak and of the Apostle having made to China or to its opposite coast, we do not know much. It is not clear where the city of Caballe is situated and who were the Chinese who took him, or even in China nothing is said about it although there is no lack of reasons to believe it, for at one time was preached in many of its parts the Holy Gospel”. According to Malekandathil, Caballe stands for Cabali or Khanbaliq or Cambaluc, ie Peking which was the capital of the great Mongol Khans. Gouvea’s reference to the Apostolic work of St Thomas to China has a lot of similarity to the account given by Mar Abuna in 1553. … It is highly probable that the Chinese apostolate of St Thomas was a part of common belief in East Syrian tradition. P. Malekandathil, Jornada, 7.


� The text is cited by Schurhammer in his monumental work on Francis Xavier. See G. Schurhammer, Francis Xavier, His Life, His Times, vol. II, M.J. Castelloe (tr), Rome, 1977, 579-80. The full text of this testimony is preserved in the Archivium Romanum Societatis Jesu, Goa, 31.


� G. Schurhammer, Francis Xavier, p. 580.


� Pierre Perrier and Xavier Walter, Thomas fonde l’Eglise en Chine,  300.


� Pierre Perrier and Xavier Walter, Thomas fonde l’Eglise en Chine,  Paris, 2008, 301.


� G. Nedungatt, Quest for Historical Thomas, Bangalore, 2008, p. 33.


� Pro. K.S. Mathew, “Arrival of St Thomas in India and His Missions: Historiographical Approach”, Unpublished paper presented at LRC Seminar, Mumbai on 29 July 2011, p. 19.


� G. Nedungatt, Quest for Historical Thomas, p. 410.





